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Today

Rabbi Yehoshua Pfeffer| Rav of Kehillat Ohr Chadash, Ramot, Jerusalem

“You are standing today, all of you, before
Hashem your God" (Devarim 29:10).

As we find in tens of places throughout
the book of Devarim, Moshe Rabbeinu
emphasizes the word "today.” Other
prominent instances include the second
paragraph of the Shema (“If you shall
surely hearken to my mitzvot, which |

instruct you today” - 11:13), the choice
between blessing and curse (“Behold, |
place before you today a blessing and
a curse” - 11:26), becoming a nation
(“on this day you have become a nation
unto Hashem, your God” - 27:9), and the

striking of a new covenant (29:11). Many,
many more can be mentioned.

Why is the concept of “today” so central
to the book of Devarim? What's it all
about?

Rashi, commenting on several instances
of the word, explains that it means to
transmit a message of relevance and
contemporaneity: “On each day, they
shall be new in your eyes, as the day when
they were first given” (26:16; see also
27:9 and 6:6). Commenting on the choice
between blessing and curse, the Sefas
Emes similarly writes that "each day has
its new choice [...] Hashem renews the
labor of creation on each day, and gives
us a new daily choice.”

This explanation, however, which is
based on the Midrash Tanchuma, is
clearly on a derush level. On the peshat
level, “today” refers to the simple day
when Moshe gave his great speech. Why

is it so emphasized?

It seems that the emphasis of “today”
relates to entry into the Promised
Land. After forty years of miraculous
journeying, Sefer Devarim finds the
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Children of Israel on the verge of entry
- "until you arrived at this place” (11:5).
Moshe Rabbeinu thus states, “Hear O
Israel, today you are passing the Jordan
to inherit nations greater and mightier
than yourself, cities great and fortified
up to heaven” (9:1). Aside from Moshe’s
death and the subsequent mourning
period, the nation was ready. “Today” is
the great day of entry.

“Today,” therefore, is also the day on
which we became a people, were
instructed in all the mitzvos of the Torah,
and needed to decide between blessing
and curse, life and death. It is the day
we stood to realize the land promise
that Hashem gave our forefathers and
realize our basic purpose: establishing a
national presence on the land where our
relationship with Hashem can reach its
full expression.

The entire speech of Devarim prepares
the people for this great destiny. It
focusesonone day alone: thisauspicious
day on which we enter the Land of Israel.

We should place this simple idea in our
minds and internalize it in our hearts. For
the first time in two thousand years, we
live with the incredible merit of “today” -
the day we became a nation and realized
the fullness of Torah living upon the land
Hashem promised our forefathers. Going
back to Rashi, there is no doubt that in
our day and age, we should see each day
as a remarkable chiddush. It is all new. It
is all “today.”

It is a reason for deep gratitude. And it is
a source of deep responsibility. May we
live with both. Always.
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Hashkafically Speaking

Be Strong and Courageous: Externally and Internally
Rabbi Dovid Miller | Rosh Kollel RIETS Israel Kollel, Gruss Institute, Jerusalem

The two Parshios of Nitzavim and
Vayelech were spoken by Moshe
on the same day. However, they
symbolize two different eras.

Nitzavim symbolizes Moshe’s era.
As Rashi notes at the beginning of
the Parashah, “This teaches that
Moshe came before Hashem on the
day of his death.” On the other hand,
Parashas Vayeilech begins a new
era, that of Yehoshua bin Nun: “I can
no longer go out and come in.” Rashi
explains that Moshe no longer held
authority over the people; it was
transferred to Yehoshua.

If Parashas Nitzavimis the Parashah
of Moshe, then Vayeilech is that of
Yehoshua. “Yehoshua - he passes
before you, as Hashem spoke”(31:
3), “Call Yehoshua, and stand at the
Tent of Meeting, and | shall instruct
him"(31:14).

In this short Parashah, both Moshe
and Hashem offer Yehoshua words
of encouragement. However, there
are substantial differences between
them. Moses addresses Yehoshua at
the outset: “Moshe called Yehoshua
and said to him before the eyes of all
Israel: Be strong and courageous,
for you shall come with this people
to the land that Hashem swore
to their forefathers to give them,

and you will bequeath it for them.
Hashem - it is He who goes before
you; He will be with you; He will
not release you nor will He forsake
you; do not be afraid and do not be
dismayed”(31:7-8).

Later in the chapter, the Torah
records Hashem's words to
Yehoshua:  “Be  strong and
courageous, for you will bring the
Children of Israel to the land that
| have sworn to them, and | will be
with you”(31:23).

Rashi comments on the difference
between “you will come”and “you will
bring.” Moshe advised Yehoshua to
include the elders in the leadership
of the generation, while Hashem

instructed Yehoshua to lead the
generation alone: “There is one
leader for a generation, there are
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not two leaders for a generation.”

Yet, there are also other differences.
Moshe refers to the “nation,” while
Hashem mentions the “Children
of Israel.” Moshe notes Hashem's
oath “ to their forefathers,” while
Hashem mentions “to them.” In the
interpretation of Chazal, Moshe
mentions Hashem and His Divine
court as support, while Hashem
states that “I [alone] will be with
you.” The Keli Yekar points out these
differences, and explains them in
his manner.

Perhaps we can raise the following
suggestion, which distinguishes
between different dimensions to
which the respective words relate.

Hashem strengthens Yehoshua
with the words “be strong and
courageous.” In contrast, Moshe's
words include the addition “before
the eyesof alllsrael.” The cantillation
trope for these words is telling.
Based on the teamim, we read the
sentence as follows: “Moshe called
Yehoshua, and said to him, before
the eyes of all Israel be strong and
courageous.”

Meaning, Moshe advised Yehoshua
on how to get along in the world of
human action. He takes Yehoshua,
whom the Torah describes as a
"youth” (na‘ar) that “never departed
from the tent,” and trains him in the

trappings of leadership. Inwardly
a king needs to be humble, “so his
heart should not rise above his
brothers,” but toward the people
he must exhibit might, dignity, and
honor. “A king who foregoes his
honor, his honor is not foregone.”

Moshe thus ensured that Yehoshua
realizes that he is leading a “nation”
- humans, and not angels. Leading
them would be fraught with trials
and difficulties. He told him to
take counsel from the elders, and
also mentioned the assistance
of Hashem's Divine entourage in
securing his successful leadership.

In contrast, Hashem's advice applied
to a different sphere altogether
- not how to manage within the
earthly operations, but in how to
transcend them. Hashem’s charge is
not outward, toward the people, but
inward. Hashem urged Yehoshua
to transcend the natural order and
“bring” (with him) the Children of
Israel to the land. There would be
no need for the elders ; there is one
leader alone. Thus, Yehoshua would
transform the “nation” to become
the “Children of lIsrael,” inheriting
the Land on their own merit (I have
sworn to them). Moreover, Hashem
himself, rather than any emissaries,
will be with Yehoshua.

The words are the same. The
messages are on different planes
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Even in our lives, we need to
be “strong and courageous” on
a practical level, withstanding
trials we face. On another level,
however, we need to be “strong and
courageous” to entirely transcend
earthly trials.

This year, the first day of Rosh
Hashanah falls on Shabbos, and we
do not sound the Shofar. This often
induces a feeling of missing out in
our hearts: we lose the principal
mitzvah of the day, observing it only
on the second day, on a Rabbinic
level. Yet, perhaps we can change
our perspective on this.

The Mishnah (Rosh Hashanah Chap.
4) states that we do not sound the
Shofar on Shabbos: it is sounded in
the Temple, but not in the Medina
- outside of the Temple. The
simple understanding is that the
enactment to refrain from sounding
the Shofar applies everywhere
except the Temple. Yet, a Chassidic
interpretation (of the Beis Avraham,
Slonim) states that the message is
more personal.

Each person is an entire world. His
heart corresponds to the Temple -
“I shall build a Mishkan in my heart”
- while his limbs correspond to the
Medina. When Rosh Hashanah falls
on Shabbos, we do not blow in the
Medina, with our external limbs.
However, we continue to blow in the

Temple -in our hearts.

On reqgular years, we sound the
Shofar in the ordinary realm
of human action. When Rosh
Hashanah falls out on Shabbos, we
are elevated beyond the realm of
human action, and sound the Shofar
in the Temple of our hearts.

This is Hashem's message to
Yehoshua and to all of us. We have
the meansto succeed in the world of
human action, “before the eyes of all
Israel.” But we also have the capacity
to transcend the world of human
action, internally. This enables us
to fulfill the “Yom Teruah”, the"Day
of Sounding” internally, without a
physical Shofar.

May Hashem grant us the internal
strength to serve Hashem as the
Children of lIsrael, and merit the
promise of “l shall be with vou.”
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Three Aspects of Reconciliation
Rabbi Asher Meir | Torah and Policy Researcher

Ashkenazim start saying selichos this
Motzei Shabbos; Sefaradim have been
sayingthemalreadyforthreeweeks.Atthe
heart of selichos we find two elements:
the 13 middos harachamim (attributes of
mercy)and the viduy(confession). At least
two of the transgressions mentioned in
the viduy relate to monetary matters:
gezel (theft) and chamas (forced sale).
This is certainly a good opportunity for
every one of us to consider if he is guilty of
any monetary transgressions, and, if so,
how to make amends.

Three different elements are involved in
absolution for monetary transgressions:
monetary recompense(returning a stolen
object, paying a debt for a transaction,
or for damages etc.); reconciliation with
the victim; and repentance towards
Hashem. The element of recompense
is self-evident, as this requirement is in
no way dependent on wrongdoing. The

requirement for repentance towards
Hashem is evident in the inclusion in
the viduy, which is between each Jew
and his Creator.

There is some discussion regarding
the scope of the requirement of
reconciliation. On the one hand, the
Mishnah (Yoma 85b) is emphatic that
“Fortransgressions towards one's fellow
man, Yom Kippur does not atone until
he reconciles with his fellow.” There
is an element of bein adam laMakom
regarding these transgressions, as we
saw in the viduy, but it is in some sense
subordinate to the reconciliation with
the victim.

The Rambam (Teshuva 2 9) mentions
all three elements: “Transgressions
against one’s fellow, such as one who
assaults someoneg, or curses or steals
from him and so on, is never forgiven
until he pays what he owes and seeks
reconciliation with him.”(The Rambam
thenexplainsthe scope of the obligation
to seek reconciliation.)

In the laws of damages (5 9) the
Rambam acknowledges that if one
causes bodily harm, “he is not forgiven
until he seeks and obtains forgiveness
from the victim.” But regarding damage
to property, he writes that “as soon as




he pays what he owes, he is forgiven.”
The Nature of the Harm

The Lechem Mishnah suggests that
the difference is rooted in the nature of
the harm: “Damage to property” where
no reconciliation is required refers to
cases where the wrongdoer obtained
no benefit from the wrong and also the
victim did not experience any sorrow.
All other cases require forgiveness
from the victim, and those cases are
discussed in the laws of teshuvah.

The Divrei Yirmiyahu(Teshuva 1)explains
that the reconciliation in the case of
bodily harm is part of the recompense
itself, whereasin the case of damage to
property, it is a distinct obligation due
to the fact that distress was caused to
the victim. There is much support for
this distinction. The Yam shel Shlomo
(BavaKama49)writes thatinadin Torah
for shaming someone, it is necessary
as part of the ruling to compel the
slanderer to apologize publicly Similarly,
we find that in well-defined wrongs that
are not actionable, Chazal determined
that the victim is entitled to taromes
- "resentment.” This resentment is a
defined halachic category in monetary
law (Mishnah Bava Metzia 4:6, 6:1)and is
removed when the sidesare reconciled.

According to this explanation, the
Rambam in the laws of damages is

not discussing the laws of repentance
at all. He is only relating to monetary law.
In that arena, damages to property are
completely settled when the money is
paid. If in addition the damage to property
also caused distress to the victim, then
that distress in and of itself obligates
a reconciliation by virtue of the laws of
repentance.

We see that the idea of reconciliation
is a very broad principle in halachah. At
this time of year, many people are very
focused on the idea of reconciliation as
a kind of box that needs to be checked in
order for Yom Kippur to “function” properly
- since even if a person has repented for
a sin bein adam lechaveiro, the Day of
Atonement doesn't atone for unreconciled
sins against one's fellow man. That aspect
is definitely important. But there is also
a more fundamental aspect: in some
cases a person hasnt even rectified the
original transgression, since sometimes
reconciliation is a part of the recompense.
This is the case if someone causes not
only distress, but also embarrassment or
harm to reputation.

There is also a third aspect of
reconciliation which has nothing to do
with sin at all. The Tur writes (Orach Chaim
606) “On erev Yom HaKippurim, everyone
should focus on reconciling with anyone
he wronged,” for “Yom Kippur doesnt
atone for transgressions against one's
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fellow man until they are reconciled.
This is the “checking the box’ reason.
But the Tur continues, “We do this in
order that all Israel should be whole
hearted each person with his fellow,
and the Accuser (Satan) will find no
opportunity toindict them.” This reason

applies even to a person who has done no
wrong whatsoever. If you are experiencing
resentment towards, or from, another
person, this is the right time of year to
endeavor to make a reconciliation, even
if no one is at fault and even if the other
person is at fault.

PARASHA AND PARNASSAH

The Secret of Chazak V'amatz
Rabbi Tzvi Broker | Career Coach and Director of Pilzno Work Inspired

As we wind down the narrative of the
Torah, the Jewish People prepares
to leave its supernatural existence
in the desert, engage in the natural
world of battle, and develop a
nation within the land of Israel.
parashas Vayelech, we hear Moshe's
empowering words to Yehoshua -
chazak vamatz.

Rav Moshe Weinberger, shlita, in the
name Rav Shabsi Weiss (Mishpitos
Zahavon Yehoshua)reveals the depth
of these words. Chazak is the call
to be a big thinker, a visionary with
continual aspirations for reaching
higher, for avoiding complacency.
However, the pitfall of always
striving for more is a tendency to
be disappointed by what wasn't
achieved. One may accomplish
much, but there's always more to be

done. This mindset canlead a person
to fall into despair.

This is where amatz comes into play.
Amatz describes the ability to look
back and appreciate what one has
achieved even if there is still more
to accomplish. The combination
of chazak and amatz is the key
to striving, to having the internal
strength to move up the ladder.

Yehoshua needed to hear this
message. Moshe understood that
Yehoshua's task before him wasn't a
simple one - to take the spiritual life
that the Jewish People gained in the
desert and integrate it into the life of
the physical and natural. Making this
transition successfully inevitably
involves ups and downs, successes
and failures. Yehoshua needed to
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give over to the nation the mindset of
consistently pushing forward (chazak)
while at the same time appreciating
their past achievements (amatz).

The message conveyed in chazak
viamatz is highly relevant to our
involvement in parnassa, which

requires connecting both our physical
and spiritual lives. As we've learned
together in this column over the past
year, our goal as working Bnei Torah
is not simply to survive through our
work. Rather, we aimto create abridge
between our parnassa and our service
of Hashem. This is not a simple task.

It's critical that as we approach the
new year, we take with us a “chazak
mindset.” We can do this by having
goals to live a more integrated life of
spirituality even outside the walls of
the beis midrash. At the same time,
it's essential that we take time to
engage in the practice of “vamatz’
by reflecting on our successes over

the past year - how we remembered
Hashem more while we were in the
workplace, felt more inspired to start
our work day, and strived to appreciate
the opportunity for closeness to
Hashem through our parnassa.

As we move towards a new year, my
bracha for each one of you is that you
should experience a year in which
bounty in your parnassa, enjoyment
from your work, and closeness to
Hashem come together.
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Taking Interest

Profitable Assets

Rabbi Shloimy Muller
Talmid of Rav Pinchas Vind shlita, founder of the Beis Horaah L'Inyanei Ribbis

As mentioned last week, the heter
iska hinges on the fact that the money
received from the Jewish lender/bank
is aninvestment. The relevance of this
heter isn't limited to an official loan; it
would apply to an overdrawn account,
too.

The issue we raised is the very
prevalent phenomenon where people
borrow not to purchase a property or
for other business ventures but rather
to pay off debt or to make a simchah. In
this case, the money is not being used
as aninvestment, seemingly rendering
a heter iska meaningless.

The poskim have developed an
innovative solution to this very real
issue. If the lender owns property or
any other profit source this can save
the heter iska. How? The lender is
rendered a purchaser of the borrower’s
assets. Now the money received from
the bank is not a loan or even a classic
investment. Rather, it is the payment
for the borrower's most profitable
assets. Once the bank owns the
property or other profit source, it can
now enjoy the monthly appreciation
or income generated by the purchase.
The monthly payments are the same as
aregular iska, a mix of the returns the
bank deserves (what they call interest)
and the principal.

Itisnotnecessarytohavereal estate
to rely on this heter. Any kind of
money-producing investment that
one has or will buy is sufficient, such
as stocks, shares, or a business.
However, a rented apartment
usually does not qualify as a profit
source, so one cannot borrow based
onit.

The borrower must be careful that
he consistently meets the criteria. If
heisnot borrowingin ordertoinvest
or to buy something profitable, he
must own enough assets to match
the sum total of his loans. For
example, if he has an apartment
worth 2 million shekel, and takes a
mortgage and loans (with interest)
for 2.5 million shekel, the remaining
half-million shekel of his loans
cannot be qualified as an iska and is
aviolation of ribbis.

In summary, one who does not
have profitable assets and is not
borrowing in order to purchase
them is excluded from the heter iska
and must make sure never to be in
debt to a Jewish bank. There may
be some possible heterim, which we
will consider next week.
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BIOGRAPHY & LEGACY

The Chida: Rav Chaim Yosef David Azoulay

Rabbi Dov Loketch | Rabbi of Agudas Yisrael Mogen Avraham, Detroit

As the new year beckons, we are privileged to open a new biographical sketch,
this time of the great Chida - among the most prolific, colorful, and simply
exceptional Torah scholars. Much of the material concerning the Chida has
been culled from Professor Meir Benayahu's biography, published in 1959 by
Mosad HaRav Kook (A Legend of Greatness: The Life and Times of Hacham
Haim Yosef David Azoulay) by a descendant of the Chida, Yehudah Azoulay, and
from conversations with Rabbi Daniel Glatstein, an expert on the Chida.

This week, we dwell on the Chida’s early years, during which his tremendous
potential began to become evident

The Hebrew word ‘“chida” means so complex, and so multifaceted,
“riddle.” Appropriately, Rav Chaim that his scholarly accomplishments
Yosef David Azoulay (1724-1806) is seem impossible to believe.

known by the acrostic of his name,

which spells out the letters chida The Chida has earned a prominent

place in the Torah world through his
breathtaking literary output, having
composed over 80 sefarim, many
of which, particularly his Birkei
Yosef and Machazik Berachah
commentaries to the Shulchan
Aruch, and his collection of
responsa entitled Chaim Shaal, are
mainstays of halachic scholarship.

Hisworks coverthe entire spectrum

o of Torah, Chumash, Nach, Gemara,
(albeit with an aleph at the end rather Midrash, Halachah, Kabbalah and

than a hey; the words sound the v scar But less known are his
same). His extraordinary life was truly remarkable experiences as a """

a "riddle"—so fascinating, so unusual, (acrostic for xmvw” "pa71), emissary ‘
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the Jewish communities in Eretz
Yisrael. The Chida embarked on two
lengthy journeys throughout the
Jewish world, from 1753 to 1758, and
from 1773 to 1778, visiting 148 cities
during his first trip and 156 during his
second trip. He kept a detailed diary
of his experiences, recording virtually
every aspect of every visit. This
diary was later published under the
title Ma‘agal Tov (The Good Journey),
offering us a fascinating look into the
adventures and personality of this
most unique Torah giant.

A Family Heritage of Greatness

The Chida's story begins with the
expulsion from Spain in 1492. The
Azoulay family was among the
thousands of Jews who chose
banishment over conversion to
Christianity and left Spain. Many of
the exiles found refuge in Morocco,
as did the Azoulay family, which
settled in the town of Fez. Several
generations later, Rav Avraham
Azoulay, an outstanding Torah
scholar emigrated from Fez to
Eretz Yisrael, arriving in the ancient
city of Chevron in 1609. His son,
Yitzchak Azoulay, was born in 1619
and emerged as a prominent leader
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of the Jewish community of Chevron.
This heritage of Torah greatness
continued with Rav Yitzchak's son,
Rav Yeshayah, a respected rabbinic
leader who was active in the growing
community of German immigrants in
Yerushalayim.

Rav Yeshayah forged a close bond
with one of the most distinguished
members of this group Rav Yosef
Bialer. Rav Yeshayah's son, Rav
Yitzchak Zecharyah, married Rav
Yosef Bialer's daughter, Sarah. In 1724,
their first child was born, named after
Sarah’s father, Yosef. Later, the names
Chaimand David were added. The fifth
generation of a family of towering
scholars and a scion of outstanding
Torah figures from both sides of the
family, Yosef followed his forebears’
footsteps and quickly blossomed into
a phenomenal scholar already at a
very young age. He learned under his
uncle, Rav Yonah Navon, in Yeshivat
Beit Yaakov, where he built lifelong
friendship with another outstanding
student, Rav Yom Tov Algazi, who
later became Rishon LeTzion (Chief
Rabbi of Eretz Yisrael).

When the Chida was 18, Rav Chaim
Ben-Atar, the Or HaChaim HaKadosh,
moved to Jerusalem from Morocco
and opened a Yeshiva Knesset Yisrael.
The Chida enrolled to learn under the
Or HaChaim, who passed away a year
later. Although the Chida spent just

one year under his tutelage, he
always considered him his rebbe.
The Chida quotes the Or HaChaim
in his writings more frequently
than any of his other mentors.
Later in life, the Chida described
his memories of the Or HaChaim:
“As a young man, | had the privilege

of being in his exalted yeshivah,
and my eyes saw the greatness of
his Torah uprooting the highest
mountains, and his sanctity was
extraordinary . .. The Rabbi’s heart
was filled with the Talmud, and he
was like an overflowing mountain.
His wisdom is recognized from his
books; however, that is but one
tenth of his true wisdom, his depth
of heart, and the extraordinary
sharpness of his mind.”
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The Chida also learned under
the renowned Kabalist Rav
Shalom Sharabi (the Rashash),
who emigrated from Yemen to
Yerushalayim where he became
Rosh Yeshiva of Yeshivat
Beit-EI, which is devoted to
the study of Kabbalah. At 16,
he composed his first work,
Haalem Davar, in which he
answered 150 questions posed
by earlier authors, showing how
these questions were based
upon simple mistakes, such
as confusing authors or books
with similar names, or mistaken
historical information.

This project not only
demonstrates  the  Chida’s
vast proficiency, but also

gives us a feel for the Chida's
unique scholarly style, which
incorporated  sensitivity  to
factors such as historical
accuracy. Four years later, at the
age of 20, the Chida wrote his
first major work, a commentary
to Maseches Horayos entitled
Sha‘ar Yosef.

Emissary of Yerushalayim

At 29, the Chida was selected
by the leaders of the Jerusalem
community to embark upon a
journey through the Diaspora as
an emissary of the city. His role
was not only to raise desperately

needed funds but also to serve as its
ambassador, representing it to the Jews
of the world and inspiring them with the
Torah and the holiness of Eretz Yisrael.

The Chida was well-suited for this
important role by virtue of his outstanding
piety, scholarship, and character. He had
a dignified appearance that projected
majesty and commanded respect, and
he was personable and engaging. His role
was distinguished but entailed a great deal
of danger, as travelers were exposed to the
elements, criminals, and hostile government
officials.
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Belonging to Hashem

Rebbetzin Ilana Cowland
Relationships Coach and author of The Moderately Anxious Everybody

| had the pleasure of spending time
some moons ago with one of the
leading expertsinthe off-the-derech
world. Most of the kids | meet, he told

me, are not angry with Hashem. Isn't
that interesting? They're not keeping
Torah and mitzvos, but G-d is not
their issue. So what is the issue?

This is a question many parents ask.
Some are the parents of off-the-
derech children desperately trying
to figure out where they have gone
wrong. The assumption being, of
course, that their child's choice is a
function of their error. Usually, we
feel guilt whenwe've done something
wrong. But that's not true of Jewish
parents. We first assume quilt, and
then we try to figure out what it is
we did wrong. Some are the parents

of perfectly on-the-derech children,
desperate to arm themselves with
the information necessary to help
ward it off.

So much has been speculated about
and written on this topic. A big word
onthismatterisdisenfranchisement.
That kid who looked around at the
frum community and felt, this just
isn't me. Some vehemently, some
suffering silently. | have no place in
this. | don't belong here. Not every
case is pinned to a trauma or a
shocking story. Just simply, | saw
what was going on around me, and it
just didn't fit. | just didn't fit.

A child who has a lot to lose socially
by misbehaving is likely to toe the
line. A child who has much to lose
by behaving well, likely won't. We
are social creatures. We like packs.
If ours is worth sticking with, we will
create the narrative necessary to
keep our place in it.

This is truly amazing. | may have no
convictionabout the validity of Torah
yet remain faithful simply because
it's good for me socially. We see this
weird state of affairs everywhere.
It explains how mitzvos can go in




and out of fashion. How can entire
generations opt out of major
obligations such as hair covering or
shmiras negia or shmiras halashon?

The simple answer? Everyone's
doing it. If there's no social cost,
there's no issue. What G-d actually
told us is very much not the point.
(To baalei teshuva this is hard to
understand. Doesn't being frum
mean you do what's right because
Hashem says? If they are audacious
or socially off enough to voice their
question, they will be met with
anything from an awkward silence
to an apologetic mumble or a
reproaching glower that makes
them feel bad or naive. Truth
seekers are a nuisance to social
creatures.)

And just as there are many people
who live frum lives for social
reasons despite the fact that
they're not convinced about G-d,
there are also many people who
for social reasons have abandoned
observance despite the fact they
believe in G-d. The kid with the
LitvishneshamabornintoaVishnitz
community. The kid who needs
to touch, taste, and feel the world
born into a community that values
learning. The kid who hungers for
money born into a community that
values the sacrifices of poverty.
The kid who just doesn't fit yet has
no problem with Hashem.

Social realities play a huge role in
our lives. But if a child can throw
it all away because it doesn't feel
right socially, surely, something
fundamental has been overlooked.
Are we bringing up our kids to
care so much about the social
aspect of their observance that
we've forgotten G-d? Can we
teach them to be disenfranchised
from the chevra without being
disenfranchised from Hashem?
No child is disenfranchised from
their Maker. Have we forgotten to
communicate that somehow? And
can we fix that?

Our Rabbi, Rav Noach Weinberg zt"|
taught us, when we were a young
couple, that the secret to raising
children is for them to know that
as much their parents love them,
Hashem loves them more. What
anidea! Let a child walk away from
his parents, should he need to, but
let him never need or want to walk
away from Hashem.

As parents, we try, but we make
mistakes - some minor and some
irreparable, G-d forbid. But Hashem
doesn't. We disappoint our kids. But
Hashem is perfect. We are limited
in what we can do for our kids. We
get tired. We eventually die. Not so
Hashem. A kid has the right to walk
away from a community to which
he doesn't feel he belongs. And
he probably will. But every single




child - every single human being
- belongs to Hashem. There is no
lack in belonging to Hashem. That's
something our children need and
deserve to know.

And what better time than now?

" 11 M1y x| am His and He is
mine. And we are beloved to one
another. May we be zoche to bring
that deeply into our hearts and the

hearts of our and His children.
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Writing a Sefer Torah

Josh and Tammy Kruger

The Story

Shmuel came home from school and
immediately went to his room to do
his homework. His little brother and
roommate, Naftali, was already at
work. On his desk was a jar with a
dollar bill inside.

"What's the jar for?" Shmuel asked.

Yair explained. "Today at school we
learned that there is a special mitzvah
to hire a sofer to write a sefer Torah.
I've decided to take one dollar from
my allowance every week and start
saving up! How long do you think it
will take 'til | have enough money?"

Shmuel took out his calculator. "A

sefer Torah probably costs at least
$20,000 dollars to write. If you save
one dollar each week, you will have
enough after...384 years! Maybe you
should consider saving your money
for a different mitzvah?"

Discussion

0Q: If it costs approximately $20,000 -
$30,000 to have a sefer Torah written.
Does every Jew have to spend this
amount?

A: No, Rav Moshe Feinstein states
that one has no obligation to spend
money on a mitzvah that will require
more than 10 percent of their
earnings. Even if a person wants to
spend more, they might not even be
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allowed to spend more than 20
percent of their earnings (Iggros
Moshe, Yoreh De‘ah Vol. 1, no. 163).
Therefore, the vast majority of
people are not required to pay for
an entire Sefer Torah to be written.

0: Does that meanthat the average
person can't fulfill the mitzvah?

A: There are a number of options
that many poskim suggest as
affordable alternatives:

1) Some poskim believe that a
person can perform the mitzvah
by paying for part of a Sefer Torah.
Obviously, this is much more
affordable, since one can even buy
a single letter. It's important that
the person pay for a specific
part of the Sefer Torah,
i.e. that they be the only
person that sponsored
that letter, word or
passuk in the Sefer Torah
(Iggros Moshe, Yoreh De'ah
Vol. 1, no. 163).

2) Other poskim argue that the
essence of the mitzvah is related to
Torah study, so that a person fulfills
the mitzvah by having a Torah and
other books of Torah study in their
homes (this opinion is articulated
by the Rosh). Going to a store and
purchasing a set of chumashim or
other Sifrei Kodesh is therefore a
fulfillment of the mitzvah. The Sefer
Hachinuch(613)writes that although
the principal mitzvah applies to a
full Sefer Torah, the mitzvah is also
performed by purchasing other
sefarim.

Back to Our Story

After the boys learned the halachos
with their parents, they each began
to save money in a special jar
labeled "sefer Torah". A relatively
short time later they were each the
proud sponsor of a letter in a new
sefer Torah that was written for
their community.

Written in collaboration with Rabbi Yehoshua Pfeffer le'ilui neshama of
Frumit Bat Yosef, Edith Nusbaum a”h.
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SULAM IS HAPPY TO INVITE YOU
TO AN INSPIRING
& MEMORABLE EVENING

A LECTURE
ABOUT O 11 O

By RABBI GAV

GABRIEL FRIEDMAN

NESHAMA KUMZITZ
wiTH YITZI ACKERMAN

AT THE AGRA SYNAGOGUE HALL
6 NAHAL LUZ BEIT SHEMESH
10.9.23 SUNDAY 1"'bwn 7170 1°J
DOORS OPEN AT 8:00 PM
TICKETS: WWW.SULAM.NET/ELUL
® 054-89-360-22

PRICE: 99 NIS PER TICKTET
FOR MEN ONLY

FOWRTRERS .. ALL PROCEEDS WILL SUPPORT
WP AT SULAM’S CHILDREN




