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The Time of Nedarim
Rabbi Yehoshua Pfeffer| Rav of Kehillat Ohr Chadash, Ramot, Jerusalem

Other than the matter of inheriting
and dividing up the land, the final
mitzvah of Bamidbar is the mitzvah
of Nedarim - the Torah laws of vows:
“When a man makes a vow to Hashem
or takes an oath to obligate himself
by a pledge, he must not break his

word but must do everything he said”

(Bamidbar 30:3).

This requires analysis. There was
already ample opportunity to present
the matter of vows, whether in
Shemos, or in Vayikra. Why is this set
of laws only given to the Children of
Israel at the very end of Bamidbar, on
the verge of entry into the Promised
Land?

It seems the answer to this relates
to the fundamental nature of vows,
which bridges between life in the
wilderness and life in the Promised
Land.

Life in the desert was very much “top
down.” Not only did Hashem provide
all our needs, but even our journeying
took place by Divine instruction.
Spiritually, too, the leadership
of Moshe implied that the direct
instruction of Hashem, the same one
that we received at Sinai, was always
with us. Nothing, except for simple
compliance to Hashem, was left to the
Israelite travelers.

In contrast to this reality, life in
the Land of Israel would be a life
of initiative, of plowing the field,
sowing the seeds, and harvesting
the produce; it would be a life of
human initiative, of conquering the
land, fighting wars, and establishing
a stable government complete with
a leadership hierarchy and a range of
institutions.
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Outside of the wilderness, we must
take matters into our own hands.
There is a delicate balance, of course,
since we also need to relate all the
good we see and the successes we
experience to Hashem, the Source
of all goodness. Yet, the difference
is agency. Enveloped in the miracles
of the wilderness, we lacked a deep
sense of agency. Upon entry into the
Land of Israel, this would change
dramatically.

Nedarim is the mitzvah that most
embodies the concept of human
agency. Through Nedarim, we are able
to add onto the instructions of the

Torah - we make our own vows, and
we need to keep them. The concept
of Nedarim thus symbolizes the depth
of our partnership with Hashem. We
realize the Torah not by compliance
alone, but by our own interpretation,
initiative, and innovation.

The passage of Nedarim thus
becomes the bridge between the
wilderness and home. It takes us
from life under the leadership of
Moshe, which Chazal compare to the
sun-alight whose brightnessleaves
no space for alternative sources of
light - to that of Yehoshua, who is
compared to the moon. In the new
reality of Nedarim there is ample
space for other lights, for the infinite
stars of the Jewish People.

Today, as we continue our return
from the many lands of our long
exile back to the Promised Land,
the passage of Nedarim continues
to accompany us. In those lands,
the boundaries of our responsibility
were  curtailed. There  were
elements of our everyday living,
certainly in our public lives, that we
could not take responsibility for. We
were dependent on others.

In contrast, we are now beholden to
take responsibility for the fullness
of Jewish life. We must consider
how to manage not only our private
religion, our personal connection
with Hashem, but also the religion
of the public space - a space
with multiple groups and multiple
mindsets. Like Nedarim, this
requires us to innovate and initiate.
And like Nedarim, it also requires us
to limit our expanse. To see others,
who are different from us, and
respect boundaries.

[tis time for Nedarim.




Hashkafically Speaking

The Heart of the Three Weeks

Rabbi Chaim Eisenstein | Faculty Member of Yeshiva University Israel Kollel

Adapted from the notes of Rabbi
Aaron Katz

The halachos of the Three Weeks

and Nine days are relatively
well  known. There are even
contemporary  books devoted

solely to the halachos of this period.
Yet, if one takes a step back, the
sources of many of these mourning
customs beg some questions.

Three Basic Questions

1) One of the striking issues about
the halachos of Three Weeks
and Nine Days is the difference
between Ashkenazi and Sephardi
practice. Interestingly, when the
Rama differs with Rav Yosef Karo
about halachic practice during this
period, he uses the expression “our
custom is,” in contrast to the term
he generally uses when quoting
dissenting views, “there are those
who disagree.” Is there a reason
why the Rama emphasizes different
Ashkenazic customs as minhag as
opposed to another opinion?

2) The Ashkenazic practice based
on Rama (Orach Chaim 551:2) that
weddings are prohibited from the
17th of Tamuz and the prohibition of
bathing and laundering begins from
rosh chodesh, seems to directly

contradict the conclusion of the
Gemara (Taanis 29b). The Gemara
relatesthatthereare three opinions
among Tannaim concerning when
the mourning period prior to the 9th
of Av begins. The third opinion, of
Rabban Shimon Ben Gamliel, is that
it applies during the week of the 9th
of Av alone, and Rava codifies this
halacha. Why do Ashkenazim move
up to start aveilus on 17th of Tamuz
and then have further restrictions
starting on rosh chodesh, when
Rava explicitly rules that it doesn't
begin until shavua shechal bo?

3) There are two instances in
halacha where we find the dictum
“mema‘atim besimcha,” we limit our
joy. One is when Av begins, and




the other is when there is a severe
drought. The Aruch Hashulchan
(Orach Chaim 551) and Rav Y.
B. Soloveitchik (Hareri Kedem
136) both note that the Rambam
is vague about the halachic
restrictions of the nine days,
writing (Hilchos Taanios 5:6) simply
that “we lessen our joy beginning
from Rosh Chodesh Av.” Yet, he
doesn't give details on how that is
done. In contrast, when discussing
the same concept in the context
of drought the Rambam spells out
what it means to lessen our joy
(Taanios 3:8). Why is this the case?

Aveilus for Beis Hamikdash:
Personal and Spontaneous

The Beis Yosef (551:13) describes
that according to the Yerushalmi,
although the prohibition of sewing
and weaving clothing begins during
the week of the 9th of Av, women
of Yerushalayim were not able to
bring themselves to sew during
this mournful period. It seems
that the prohibition of sewing and
weaving for Ashkenazim began
as an emotional expression of the
women of the time and ultimately a
custom that the Rama codified.

According to Rav Soloveichik, the
Rambam doesnt delineate the
lessening of joy because it was
intended to be personal: there
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is no single definition that can
be set across the board. This is
consistent with the notion that the
women of Yerushalayim created
a spontaneous personal custom
that was ultimately accepted
throughout Ashkenaz; their sense
of loss and pain was such that
they couldn't bring themselves to
partake in these joyous activities.

Based on the above, we can
reconcile the position of the Rama
(to begin restricting weddings
and haircuts as an expression of
mourning from the 17th of Tamuz
and laundering clothing from Rosh
Chodesh Av) with the Gemara in
Taanis which clearly indicates

that mourning begins only on the

week of the 9th of Av. The Rama
was describing different customs
that had begun as subjective
and spontaneous expressions of




mourning and ultimately became
communal customs. Perhaps this
is why the Rama always uses the
term minhag when dissenting with
Shulchan Aruch about the onset of
aveilus.

The first takeaway from these
halachic observations is that the
Three Weeks and Nine Days are not
just technical prohibitions. This
would be missing the point. The
Rama teaches us about the mindset
and customs of our grandmothers
and grandfathersduringthisperiod.
If our mourning is characterized
only by asking the Rav what we can
and can't do during this time then
we are missing the essence of this
period; the customs were authentic
and spontaneous. They came from
within.

The Heart of the Three Weeks
There isadeeper dimension to this,
too. In general, Halacha indicates
the appropriate Torah  context
of our emotions. For example,
in Hilchos Aveilus the laws of
mourning provide the appropriate
context of emotional expression.
The Three Weeks and Nine Days,
however, are different.

The Nefesh Hachaim (Shaar Alepf,
Perek 4) states that the Beis
Hamikdash is the meeting place
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between the upper and lower
worlds. The Mikdash is referred
to as Lev Ha'olam because as the
heart of the world, it connects the
upper and lower worlds. Similarly,
every Jew has a body and soul, a
physical and spiritual component,
with the heart being the connection
between these two aspects of our
being.

The Mikdash was destroyed as a
result of a disconnect between
our actions and our emotions.
The 613 mitzvos are actions (or
restrictions) in the physical world
that are intended to create a deep
emotional connection between us
and Hashem.

Yeshayahu Ha-Navi states before
churban habayis, “Why do | need all
your Karbonos”(1:11). The Naviis not
reprimanding the Jewish People for
their lack of mitzvah performance;
the offerings were being brought,
that wasn't the problem. Rather, the
people were criticized for simply
going through the motions, devoid
of any connection to inner values
and the purpose of the actions.
When the hearts of Klal Yisrael
were lacking, the Beis Hamikdash,
the heart of the world, was doomed
to be destroyed.

Aveilus over the Beis Hamikdash




must begin from a personal,
heartfelt place. The destruction
and the rebuilding of the Mikdash
are directly dependent on the
hearts of the Jewish People. If our
behavior during the Three Weeks
and Nine Days is constrained to the
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Nidrei Zeruzin

prescribed halachic restrictions,
then we can once again fall into the
familiar trap of going through the
motions without our heart being
there.

Hashem wants our hearts.

Rabbi Asher Meir | Torah and Policy Researcher

Our parsha opens with the laws of
vows (Bamidbar 30:3)

“If a person makes a vow to Hashem or
takes an oath imposing an obligation
on himself, he shall not break his
pledge; he must carry out all that he
has uttered”.

The Torah is very strict regarding
oaths and vows; these obligations
that people take upon themselves
in effect derive their force from
invoking Hashem’s name, and taking
His name in vain is forbidden in the
Ten Commandments. We find in a few
cases that even when oats were not,
strictly speaking, as binding, Chazal
did not want to be lenient because it
would encourage people to be cavalier
with oaths (Nedarim 20a, 23b). Indeed

it is clear from the gemara that at
the time of Chazal this was a serious
problem.

Yet in one case the Sages went in
the opposite direction: nullifying
a vow that seems to be perfectly
valid. This occurs in the case of
nidrei zeruzin - oaths that are taken
in order to urge someone to do what
| want, in particular to convince
him that | am very determined.
Examples given in the mishna and
gemara (Nedarim 20b, 23b) include
someone bargaining over an object
and insisting that he won't give
more than a certain sum, or accept
less; in order to demonstrate his
determination he invokes some
burdensome obligation he will be




required to carry out if he gives in.
Or someone who invites someone
to eat with him, and in order to
convince the person that he is
not going to give up on the guest’s
presence likewise accepts some
vow. Chazal assert that these vows
have no validity at all and don't even
require a hatara from a qualified
rabbi.

We find similar examples in navi. For
example, when David Hamelech is
shocked by the brutal assassination
of Avner, he undertakes a fast with
a vow to persuade people that he

is truly upset by the crime and not
merely making an empty gesture of

"

offering to fast and then“reluctantly
giving in to pleas that he refrain.
(Shmuel 11 3:35)

Besides their importance in the
laws of oaths and vows, the details
of nidrei zeruzin also have relevance
for the laws of everyday business
negotiations. A few general
principles seem evident from
various rulings of the poskim:

A demonstrative assertion which
relates only to a person’s intention
and determination is permissible
evenifitis exaggerated. Even once
we take away the sting of the oath

elementusedbythesellerwhodeclares
he will not accept less than four dinars
for his merchandise, it is clear that at
the very least he is stating that there
is no way he will agree to sell for less.
But this “misleading” statement does
not bother the commentators or the
poskim. Anyway, it is clear that the
buyer did not take him at his word,
but rather continued to negotiate;
otherwise, the shaila would never
reach a rabbi and the halacha taught
in the mishna would be unnecessary!
In the end the person did give in on
the price, and the question arises if
his vow has force. (This relates also to
the topic we discussed in the Shavuos
column - statements whose subtext is
clearly understood by the parties.)

An actual vow about a person’s
intention and determination should
not be exaggerated. An actual vowisa
way of making a believable statement
to the other side and must be honest.
The Chavos Yair (69) discusses a case
where a seller swore that if someone
were to offer him 400 crowns for his
house he would refuse to sell it, when
this claim was admittedly false. The
Chavos Yair rules that such an oath
is in principle valid. (In fact it seems
to be identical to the case in the
mishnah; perhaps the difference is
that the assertion does not relate to




some third party so it is rendered
more objective in its character.)
Furthermore, he rules that this
vow is impermissible and justifies
taromes on the part of the gullible
buyer.

It is forbidden to make misleading
vows about objective facts and in
fact even to make false assertions
about them, even though these
assertions fundamentally relate
only to a person’s intentions and
determination. The Chofetz Chaim
(Sefas Tamim chapter 2) writes,
“Due to our many sins there is lately
a proliferation of issues of deceit
and fraud in business among certain
individuals, who dont even see
anything wrong with their conduct,
andtheylieinnegotiationsasserting
“| paid such and such for this item”,
or “l received such and such [for a
similar item]’, and sometimes they
even swear”.

The statement about how much the
seller paid or how much he received
is mainly intended to demonstrate
his firm bargaining position; it
doesn't much affect how much the
buyer needs the object since in
general the buyer is not a reseller.
Yet the Chofetz Chaim calls this
conduct “deceit and fraud”.

The halacha nullifying nidrei zeruzin
is on the one hand technical: As the

mishna states, evenat the time the vow
was made there was no real intention
to adhere to it. But it also involves a
religious message: This kind of oath is
not only cynical, it is quite ineffective.
As we pointed out, the halacha is
only even needed if in fact the buyer
doesn't believe the seller's oath in the
first place(or vice versa)and hence the
condition for the oath is fulfilled.

A sincere oath on the other hand has
the power to persuade. The verse from
Shmuelopensby sayingthatthe people
came to David HaMelech to make a
seudas havraa - to induce him to break
his fast for a mourner’s consolation
meal. Evidently they did not believe
he was sorry about Avner’s death, and
even suspected him of complicity. But
following his vow, the very next verse
states that “all the people became
aware” that David was in fact opposed
to Avner’skilling and distressed by it. In
the same vein, Chazal (Sanhedrin 20a)
point out that the word lehavros - to
make a seudas havraa - can also be
read lehakros - to root out. At first the
people were angry at David because
they suspected him of complicity,
but his pure and sincere vow helped
persuade them of his innocence and
led them to desire to console him.
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Rav Yechezkel Abramsky

Rabbi Dov Loketch | Rabbi of Agudas Yisrael Mogen Avraham, Detroit

In previous installments  we
summarized Rav Abramsky’s life in
Russia and England, and his move to
Israel after retiring from the English
Rabbinate. This week, we present
some anecdotes of his unique
greatness.

Quoting Abraham Lincoln

In 1963, Rav Abramsky was
appointed as head of the Vaad
HaYeshivos, a committee set up
to care for the needs of yeshivos
in Israel. In this capacity, he found
himself at a meeting with the U.S.
Ambassador to Israel, Edward
Lawson.

Congress had set up a cultural
commission that issued grants
to other countries for scholarly
publications and student stipends.
Israel received a considerable
share of these funds, but not much
went to yeshiva education. Rav
Abramsky arranged to meet with the
Ambassador in his office in Tel Aviv.

Rav  Abramsky spoke fluent,
eloquent English, and Ambassador
Lawson was enraptured by his
presence, his personality, and his
wisdom. Just before the meeting
ended, Rav Abramsky looked up at
the picture on the wall behind the
Ambassador’s seat.

“Who is that man in the picture?” he
asked, already knowing the answer.

“That's a former President of the
United States,” the Ambassador
replied, “Abraham Lincoln.”

Rav Abramsky said, “Didn’t President
Lincoln  once say: ‘Whoever
compromises on his principles ends
up turning compromise into one of
his principles?” The Ambassador
was astounded to hear this elderly,
European rabbi quote Abraham
Lincoln. He immediately took out his
pen and added a zero to the sum he
was allocating for the Yeshivos.

Greatness and Humanity

Rav Abramsky set an inspiring
example of how Torah greatness
must never dull one’s basic humanity
and sensitivity. To the contrary,
the greater one becomes in Torah,
the more sensitive he must be to
the feelings and needs of each
individual.

A famous story is told of how Rav
Abramsky was once walking in the
street and saw a young girl sitting
alone, crying. Rav Abramsky went
over to her and asked why she felt so
sad. “One of the girls in my class told
me that my dress doesn't look nice,”
she said. Rav Abramsky bent down,
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adjusted his glasses, took a good
look at the child's dress, and then
asked the girl what her name was.
She told him her name, and he
said, “Please go home now, and tell
your mother and your friend that
the neighborhood rabbi looked
at your dress, and he thinks that
you have a pretty name and a very
pretty dress.”

Rav Abramsky turned to the
people he was with and explained
that Hashem has promised to
wipe away the tears from every
face (Yeshayahu 25:8), young or
old, simple or distinguished.

The Tolna Rebbe, who grew up
in Bayit Vegan, related that as
a young child he had a question
about Pesach Sheni and his Rebbe
did not have a satisfactory answer.
He saw Rav Abramsky in the street
and approached him and posed
his question.

“That's a very good question,”
Rav Abramsky told the young
Yitzchak Menachem Weinberg.
“| need some time to think about
it. I'll come back to you with the
answer.”

Two days later, Rav Abramsky
showed up at the cheder where
the Tolna Rebbe learned. After

receiving permission from the
Rebbe, explaining that a boy had
asked a very good question, he
clearly and patiently explained
to the class the question and his
answer.

One Friday night, he was sitting
and learning with a chavrusa when
he heard a knock on the door. His
neighbor, awidow who lived alone,
had come because she felt lonely
and wanted to speak with the
Rebbetzin. Rav Abramsky stood
up and greeted her.

“Can | ask you something?’ he
said to her. “This week, | received
a new suit, but I'm not sure how it
looks on me. Can you give me your
opinion?”

She looked and said, “It looks very
nice on you.” She then went to
talk to the Rebbetzin, her mood
discernibly uplifted.

Rav Abramsky went back to his
chavrusa and cited the words
“yasom vealmana ye'oded”
(Tehillim 146:9). Like Hashem,
we must encourage orphans and
widows. His suit was not new, but
he made up that story to give the
woman a feeling she was helping
the distinguished Rav.
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How Much Help Is a Good Thing?

Rebbetzin llana Cowland
Relationships Coach and author of The Moderately Anxious Everybod

This is a question that many parents
battle with. The good thing about
battling is that it's usually a sign that
at least you're thinking about it. The
bad thingis that you're thinking about
it so much because you're probably
getting it wrong. Which puts you in
good company.

I'm pretty sure that there is no one-
size-fits-all solution for this one, but
it may be helpful to at least outline
the issues so that you can custom-
design your own solution.

Firstly, our personalities. The way
we run our homes is very much a
reflection of who we are. If you're
demanding, you probably ask for a lot
of help from your family members.
If you're lazy, you might find that you
let everyone do things for you. Or you
may just not pay much attention to it.
Or, you might just delegate the entire
job to someone else. Which, by the
way, you might also do if you're the
busy, strategic type. If you're quick
to anger, you might find yourself
annoyed at the efforts or lack thereof
of those around you. This may also be
the case if you're pedantic.

So to begin with, let's establish a

principle. Take who you are and how
you function into consideration. It's
going to play a big role in how you
choose to manage this. Just see to it
that it's not your only consideration.

Secondly, your hang-ups. This list
is pretty much endless, so we'll just
name a few. These are the aspects of
your psychology that may be playing
a role in hampering you from running
this part of your life the way your
higher self may prefer to.

So maybe your higher self wants your
home to be a happy, relaxed place
where children play, but your hang-
up makes it hard for you to handle the

mess. You find yourself becoming a
commandant at clean-up time, and
clean-up time may just end up being




all the time.

You might hate asking for help,
possibly because you were asked
too often as a child and resented it,
or perhaps because you see it as a
sign of weakness. Maybe you just
don't like to impose on others.

You might also have the old
superwoman hang-up. This is all
about the word ‘'should’. The house
should always be tidy because |
should be able to manage it by
myself. Let me remind you: there's
a good chance you might be already
managing a large family (unlike the
average person), holding down a
job whilst managing a family (unlike
the average person), hosting 2 large
fancy meals every week (unlike the
average person), and involved in
community work (unlike the average
person). If you are the dad in the
house, some of these may not apply
to you, but let's remember that you
are also expected to go to minyan 3
times a day and keep up with your
learning. Forgive yourselves, dear
overwhelmed parents, if you're
behind on laundry.

Final hang-up for this list is about
how you grew up. It's that odd and
inadequate feeling you might get
when you discover that the home

experience that you knew as a child
doesn't happen by itself once you're
in charge. Most of us have lives that
differ from our parents. We might
have larger families, less money for
cleaning help, less time, and, here's
the zinger, less TV to distract our
kids from the mess they would have
made without one. And let's say
BH! But recognise that comparing

standards in incomparable
circumstances is a futile exercise.

And then of course, we have the
3rd area. And that's our kids! And
they're all different. One might love
to help. One might be naturally tidy.
One might be a procrastinator.




One might struggle with executive
functions. One might be busy with
exams. One might create a disaster
trail in every room they are in for
more than two minutes. Somehow,
you just have to devise a chore
list that will work for everyone
without being unfair and causing
resentments! Ha! Good Luck!

So I'll leave you with some tips.

1) Go easy on yourself. It's harder
than it seems.

2) Know where your own hang-ups
or weaknesses are interfering in
creating a system you would like to
implement. That consciousness is
half the battle.

3) Build a system that doesn't
require you to be someone different
than who you are.

4) If you want to make some rules,
fewer rules that you're serious
about are better than lots of rules
that aren't sustainable.

5) There's
and there's organized. They are

clean, there's tidy
completely different. If you're
upgrading, pick one at a time to
work on.

8) Work with your kids' strengths.
Don't give them jobs they despise.
You're inviting a battle. They don't
have to love every job, but if they
hate it, it's going to make life harder.

7) Kids who contribute feel better
about themselves. Keep in mind
that this is a chinuch issue, not a
Mary Kondo project. The question is
how to use the home to enhance the
family, not how to use the family to
enhance the home.

8) Music always helps.

Wishing you all the best in turning
thisavodahintoanupliftingexercise
in team work, in empowerment, in
encouraging good habits in your
family and in responsibility taking.
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Josh and Tammy Kruger

The Story

“It was really nice of your cousin to
get us these tickets,” said Ari to his
friend Eli. The boys had come from
Israel to spend part of their summer
in America. They had spent the past
days at the home of Eli's cousin
who had arranged for them to see a
professional baseball game.

“Yes,” replied Eli. “These are great
seats. They must be very expensive.
Ari,  know that soccer is your favorite
game but | think you'll really like
watching baseball.”

Soon the game began. The boys were
amazed to see how fast the ball could
be thrown. They were even more
amazed to see that the ball could be
hit.

“Look how far they can hit it
exclaimed Ari, as the first batter
made contact with the ball.

The next hit was even more of a
surprise. The ball soared high into
the sky and now seemed to be falling
towards them! Ari held his arms
above his head to protect himself and
suddenly felt something in his hands.
It was the ball!

“Look!” said a man nearby. “That kid
caught it without even looking!”

Ari turned to the lady next to him and
asked “How do | return the ball to the
players? Should | try to throw it to
them?”

The woman laughed and explained
that he was allowed to keep the ball.

“What are you going to do with it?”
asked Eli. “Keep it as a souvenir?”

“No. | want your cousin to have it.
He's been so generous to us, and
this is a great way to express my
appreciation.”

As Ari handed the ball over to Eli the
man next to them shouted “Hey kid!
I'll give you S100 for that ball.”

The boys stared at the bills in his
hand, stared at the ball now in Eli's
hand, and wondered what to do...

Discussion
0: What should the boys do?

A: Ari cannot sell the ball to the man.
Why not? Because it does not belong
to him anymore. It belongs to Eli's
cousin. This seems surprising. How
could the ball now belong to Eli's
cousin? He hasn't accepted it from
Ari. He doesn't even know about the
ball!

There is a halachic rule called zachin
'adam shelo b’fanav (Choshen
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Mishpat 243). If Ari is giving Eli
something that is clearly desirable
to Eli's cousin, then it automatically
becomes his cousin’s property the
moment that Eli takes it even if the
cousin is not there!

Q: What is the connection between
our story and the parasha?

A: The rule of zachin l'adam shelo
bfanav is learned from parasha
Masei. In the parasha the Jews
were given their pieces of land in
Israel (Bamidbar 34:18). You might
think that each man came before
Moshe and was given a contract for
his piece of land, but that wasn't
the case. The leaders of each tribe
accepted the land for all the people
in their tribe. The land became the
people’s land even though they did
not agree to take it. The
chachamim learned
from this story the
halacha of zachin
ladam shelo b'fanav
(Kiddushin 42a).

Back to Our Story

That evening, Eli's cousin was
thrilled to receive the gift! He had
never caught a baseball at a game,
and he had always wanted to display
such an item on his office desk. As
he set it up on his desk, he decided
that his office looked too cluttered,
and that he would have to remove
something. He had an autographed
soccer ball that had been given to
him years before from a client. He
knew that it was a nice gift but had
never really appreciated soccer.

One week later, Ari was up in his
room in Israel, unpacking his bag.
He was surprised as he suddenly
noticed a deflated soccer ball at the
side of his clothes. Taped to it was
a note "Ari, thanks for visiting us and
for giving me such a cool baseball
gift! Please keep this soccer ball in
your room as a reminder to come
visit us again soon!”

Written in collaboration with Rabbi
Yehoshua Pfeffer. Based on the
article by Rabbi Meir Orlian: www.
businesshalacha.com/articles/take-
it-him.
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