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The No-Chametz Pesach Zone
Rabbi Yehoshua Pfeffer

Although the pasuk states that “for
seven days you shall eat matzos”
(Shemos 12:15), the Gemara at the
end of Pesachim (amazing that you
have to study the entire maseches
to reach these insights) teaches that
there is only one time during the entire
Pesach festival when eating matzah
is an obligation: Seder Night. For the
rest of Pesach, eating matzah is not
an obligation. This halacha leaves us
scratching our heads: Surely, the pasuk
instructs us to eat matzah for seven
days?

Moreover, the Gemara teaches that the
first-night obligation to eat matzah is
derived from the words: “In the evening,
you shall eat matzos” (12:18). However,
it is hard to ignore the context: “In the
first month, on the fourteenth day of
the month in the evening, you shall eat
matzos, until the twenty-first day of the
month in the evening.” Again, the simple
reading is pretty clear: seven days of
matzos, from the fourteenth through

the twenty-first of Nissan. How do we
restrict this to one day?

The Mishnah Berurah (both in Siman
475 and in 639) writes that the simple
reading of the verses, by which we need
to eat matzah every day of Pesach,
is the reason why the Vilna Gaon
maintained that there is a mitzvah to
eat matzah throughout Pesach. While
this is not a full obligation, it remains a
mitzvah. Yet, being optional alone, what
kind of a mitzvah is this? Moreover,
how can we explain the discrepancy
between the “simple reading” and
Chazal's interpretation?

The answer to this seeming conundrum
is simple. Pesach is the festival of no-
chametz. There are four Torah mitzvos
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' related to the negation of chametz

on Pesach - one prohibition against
eating, two concerning keeping
chametz over Pesach, and one positive
obligation to get rid of chametz before
Pesach. The message is crystal
clear: Pesach is a no-chametz zone,
obligating us to change our diet from
bread as the staple to a diet without
bread or its leavened cousins.
However, a “festival-of-no-chametz”
doesn't work, since simply refraining
from chametz does not give any
positive expression to the no-
chametz idea - it is a negative alone,
and we could be refraining from
chametz because were on a gluten-
free diet. The way in which we give a
positive expression to “no-chametz” is
by means of the matzah - unleavened
bread. Hence, Pesach is the “festival of
matzos.”

In order to announce the onset of the
no-chametz period, we are instructed
to perform the positive act of eating
at the beginning of the Pesach festival
- on the first night of Pesach. This is
a full obligation, and it declares the
“change of diet” that lasts throughout
the seven days of Pesach. However,
for the remaining days there is no
obligation to eat matzah. The whole
idea of the matzah is to negate
chametz, and, other than the first
night, we fulfill the Pesach mitzvah by
negating chametz even if no matzah is
eaten.

Yet, the Vilan Gaon taught that there
remains some mitzvah in eating
matzah, for every time we eat matzah
we give a positive expression to
the negation of chametz. And the

expression, while not obligatory,
remains worthy, an “optional mitzvah.”
Based on this analysis, it stands to
reason that one can fulfill the Vilna
Gaon's instruction to eat matzah
without matzah shemura; it s
sufficient to negate chametz with
regular matzah.

As we to go through the remarkable
days of Pesach, we are called upon to
internalize the no-chametz message.
It is a time when we must negate our
sense of pride and conceit, to flatten
the inflation of our arrogance and to
make the space for Hashem in our lives
as individuals, families, communities,
and as an entire nation.

May we merit a chag kasher
vesame'ach- ajoyous, liberated Pesach.

Our Yom Tov Experience and Economic Self-sufficiency
Rabbi Asher Meir

The most familiar leniencies for melacha on
Chol HaMoed are devar ha-aved (avoiding
loss) and needs of the holiday. A lesser-
known leniency is ein lo ma yochal - literally,
someone who has nothing to eat. This
expression suggests someone who is
living at the edge of subsistence, and the
leniency is acorollary of the mitzvah to help
poor people during the holiday.

Yet surprisingly, the examples given in the
Talmud are generally about prosperous
individuals. The first two instances are
of Rav Huna and Rav, each of whom hired
workers to harvest his wheat during Chol
HaMoed (Moed Katan 12b) - something
that impoverished individuals are seldom
able to do. The Mishnah (Moed Katan 13a)
allows buying real estate or livestock from
someone who has nothing to eat. Again,
people at the edge of subsistence are not
the typical sellers of real estate.

What does the Gemara mean when it
states that these Amoraim had nothing to
eat? The Rishonim explain that in order to
feed their entire household for the entire
holiday, they would have been compelled
to purchase wheat from the store. The
householder selling a field or a house would
otherwise have to make a loan to be repaid
immediately after the holiday.

Buying provisions from the marketplace
and taking a short-term loan with good
surety (a house or a field) are routine
activities. They are quite unlike resorting
to charity, something which the halacha

discourages when the need is not urgent
(Shulchan Aruch YD 255.) Even so, Chazal
did not require someone accustomed to
being self-reliant to resort to even these
routine transactions on Chol Hamoed and
allowed him to do melacha as usual.

A similar principle applies regarding
pikuach nefesh. When it is dangerously
cold, a person is allowed to heat his

The context against which
exigencies are measured is a
person’s conduct under conditions

“ of independence.

house (Shulchan Aruch OC 328:8). This is
permissible even when a person could also
warm himself by visiting a neighbor. For
most purposes, the context against which
exigencies are measured is a person's
conduct under conditions of independence.

This Shabbos we read Shir HaShirim. The
Midrash (Shir HaShirim Rabba 2:5)discusses
the "elderly prophet” of Beit El mentioned in
| Melachim (13:11). The Midrash identifies
him with Yehonatan ben Gershom ben
Menashe (Judges 18:30). Given that this
prophet acted in a reprehensible way, the
Sages are astonished that he lived to be
elderly. The Midrash then mentions some
of Yehonatan's merits. It mentions that one
reason he served in a pagan temple was
that he had a tradition that "one should sell




himself even to idol worship (avoda zarah)
rather than be dependent on others.”

When David HaMelech heard this he
immediately corrected this wayward

The correct tradition is that one
should engage even in unfamiliar
labor (avodah se-zara lo) rather

than be dependent on others.

prophet. The correct tradition is that
one should engage even in unfamiliar
labor (avoda she-zara lo) rather than be
dependent on others. It seems from
the Midrash that this desire for self-
sufficiency - even though its application
was certainly misguided - was one of
Yehonatan's merits.

With today’s advanced retail markets and
easy credit availability, it is not customary
to allow melacha during Chol Hamoed
merely in order to avoid going to the
store. The main application nowadays
of “nothing to eat” is in relation to a poor
person who has difficulty making ends
meet. Such a person is not required
to seek charity or even a loan. He is
permitted to engage in his normal trade
to the limited extent necessary for holiday
expenses. The principle is the same:
Economic self-sufficiency is a central
consideration and is a worthy aspect of
our Yom Tov experience.
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One of the questions you may have
wondered about on Seder night is
why, in the midst of the long-awaited
Geulah, Hashem insisted on Bnei
Yisrael running over to the Egyptians
to ‘borrow’ gold and silver so that they
could leave withriches. Could it be that
gold and silver were on their minds at
this moment of tremendous spiritual
elevation?

One answer lies in a fascinating story
about how Rebbe Yishmael's creativity
saved a broken marriage (Mishnah
Nedarim 9:10). Rebbe Yishmael heard
about a man who effectively made a
neder not to marry a woman due to
her unsightly physical appearance.
Rav Meir ingeniously arranged for a
‘makeover’ and brought the woman
back to the man. He asked the man if
his previous neder was talking about
this beautiful woman who was now in
front of him to which he said it wasn't.
Rav Meir then ruled that this was a
basis to release the neder, and they
were able to marry.

Rebbe Yishmael then bemoaned that
all daughters of Bnei Yisrael are truly
beautiful. It's only their inability to
maintain their innate beauty because
of financial limitations that may make
them seem not attractive. Rebbe
Yishmael was one of the Tanaim who
subscribed to the worldview that all

The Right Way to Be Wealthy

Rabbi Tzvi Broker

of Bnei Yisrael are Bnei Melachim -
children of Kings (Bava Metzia 113b).
As children of royalty, we manifest our
identity through beauty in both the
spiritual and physical realms.

We can now understand why Hashem
insisted that Bnei Yisrael take a
detour on their way out of Egypt by
collecting gold and silver. As this night
represented our creation as a nation
of Bnei Melachim, we had to leave as
wealthy people.

One of the dangers of wealthis thinking
that one’s self worth is based on one’s
net worth. The Torah worldview is that
our self worth is intrinsic because we
are Bnei Melachim. The role wealth
plays can be understood by looking at
why the Mishkan was designed from
gold and silver, and we make an effort
to ensure our shuls are designed as
exquisitely as possible. The intrinsic
honor of Hashem and the Torah are so
great that we use the finest materials
to create a physical dwelling place for
them. Yet, it's clear that the gold and
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silver design is not the source of their
value. Likewise, our own worth can
never be defined by wealth. Rather,
because we recognize our intrinsic
worth as Bnei Melachim, it is fitting for
us to have wealth to express this.

In the teachings of the Sfas Emes,
Bnei Yissacher, Rav Chaim Palagi, and
others, we are taught that Pesach-time
is a sequla for parnassa as we realign
ourselves with our intrinsic value as
Bnei Melachim. During Pesach we have
a tremendous potential to draw down
both spiritual and material abundance.
This ensures that we can receive
wealth with the proper mindset. As
we go through Pesach, let's remember
to ask Hashem to bestow upon us the
wealth that enables us, our families,
and our people to manifest ourselves
in a way that is befitting of Bnei
Melachim.




BIOGRAPHY AND LEGACY

This new section of Kehillah is dedicated
to short biographies of Gedolei Hadoros,
great Torah luminaries of past generations
on whose Torah and legacy we live. We
wish to thank Rabbi Dov Loketch, Rabbi
of the Mogen Avraham Shul in Detroit, for
providing the materials for the pieces.

We thought to open the series with an
introduction to Rav Kalonymus Kalman
Shapira, the renowned Rebbe of Piaseczna
and a passionate proponent of Aliyah to the
Land of Israel. A towering and fascinating
figure, the Rebbe represents the freedom
of the Jewish spirit even in the harshest of
circumstances.

May the memory of his lifetime and his
unique teachings serve as a zechus and an
inspiration.

Rav Kalonymus Kalman Shapira was born
in 1889 in a town near Warsaw called
Grodzhisk into an illustrious Chassidic
family. His father, Rav Elimelech Shapira
of Grodzhisk - the Imrei Elimelech - was
a prominent Chassidic figure in Poland
and great-grandson of Rav Elimelech of
Lizhensk, for whom he was named, and
of the Maggid of Kozhnitz. Rav Kalonymus
Kalman’s mother, Chanah Brachah, was a
granddaughter of Rav Kalonymus Kalman
Epstein of Cracow - the Maor VaShemesh
- for whom the Rebbe of Piaseczna was
named.

Kalonymus Kalman and his younger
brother, Yeshayah, were products of
their father’s second marriage and born
late in their father's life. Their father
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Rav Kalonymus Kalman Shapira, the Rebbe of Piaseczna
Rabbi Dov Loketch

died in 1892, when Kalonymus Kalman
and Yeshayah were young children. Rav
Yerachmiel Moshe of Kozhnitz, the son of
Rav Elimelech’s daughter from a previous
marriage, Sarah Devorah, was already in
his thirties, and he took the two orphans
under his wing.

When Kalonymus Kalman was fifteen, he
married Rav Yerachmiel Moshe's daughter,
Rachel Chayah Miriam, and moved to
Kozhnitz. Supported by his father-in-law,
he immersed himself in Torah learning,
mastering all areas of Torah, including
Shas, Halachah, Kabbalah, and Chassidus,
preparing himself for an outstanding
career of religious leadership.

The Twenty-Year-0ld Rebbe

Rav Yerachmiel Moshe passed away in
1809, at the young age of forty-nine. Rav
Kalonymus Kalman left Kozhnitz and
settled in Piaseczna, where, despite being
justtwentyyearsold, hewasnamedRebbe.
His scholarship, wisdom, and personality
were so magnetic that many of his father-
in-law’s followers moved to Piaseczna
to become his chassidim. Several years
later, in 1913, the Rav of Piaseczna passed
away, and Rav Kalonymus Kalman was
named his successor. In deference to the
deceased rav, Rav Kalonymus Kalman
insisted that the rav's son be named dayan
and receive his father’s salary.

The newly founded chassidus of
Piaseczna flourished. The young rebbe

quickly earned a widespread reputation
for his exceptional piety, wisdom, and
scholarship. After World War |, in order
to increase his reach, he moved to the
nearby Warsaw, a teeming city which
was home to many thousands of Jews.
He maintained his connection with his
chassidim in Piaseczna by spending the
summers there and returning to Warsaw
after Shabbos Parshas Bereishis.

The Rebbe was not only a brilliant scholar
but also keenly attuned to world affairs
and societal developments. His advice
was sought by not only his own chassidim,
but also chassidim of other courts and
even non-chassidim. He delivered shiurim
to ordinary laymen, which were attended
by thousands. Remarkably, the rebbe
became very familiar with medicine,
and his prescriptions were accepted
in Warsaw's pharmacies. He was also
a talented violinist who composed and
played beautiful music.

This wide range of talents, along with his
magnetic personality, earned him great
respect and adoration and made him one
of the most prominent religious leaders
in pPoland. In 1923, he built a yeshiva
called Da'as Moshe, which served some
three hundred talmidim, ranking as one
of the three largest yeshivos in Warsaw,
together with Lubavitch's Tomchei
Temimim and Ger. The money he received
for pidyonos(people asking for his prayers
and blessings)was donated to the yeshiva,

while he and his family lived simply.

A writer named Leibel Bein, a close
follower of the Rebbe in Poland who later
became a journalist in Israel (working as
editor of the Religious Zionist Hatzofeh
newspaper), recalled the Rebbe’s unique
character and greatness:

“l knew the Rebbe from his earliest youth
as a perfectindividual divinely blessed with
precious qualities. Later, | accompanied
him over the course of thirty-two years,
from his appointment up until the end of
1939, when he ordered me to leave Poland
with my family and flee to Russia. | could
write entire books about his multi-faceted
greatness, without covering it all.

| knew more than three hundred Admorim
in Poland, Galicia, Hungary, and Bukovina;
| studied them and gathered valuable
biographical material about them. |
witnessed each of them in his greatness
and unique qualities, but all of their virtues
were to be found together in this spiritual
giant, the Rebbe of Piaseczno, may his
memory be blessed...

The Rebbe of Piaseczno, R. Kalonymus
Kalmish Shapiro, zt"l, was a man of
perfection.”

In the next installment: the Rebbe's
approach to the Land of Israel and his

famous publications.




Celebrating The Good, Not Focusing On The Bad

Rebbetzin Ilana Cowland

As | find myself in Pesach mode, I'm struck
by how meaningful disposing of chometz
can be. | know it's supposed to be about
chometz and not spring cleaning, but I'm not
very good at separating them. It's not that
| don't have a fear of G-d (Il hope), but it's
more something practical. I'm just not sure
how to open a cupboard that hasn't been
used in months to clean out the crumbs
that are obviously there without taking out
the dust, too. It just seems more efficient
to clean the dust with the chometz then
spending the time picking out the crumbs.
It would take longer to do the latter. So
it becomes a chometz and spring clean
together. Apologies.

But that's not the worst part.

There's something incredibly cathartic,
satisfying, and freeing about this cleaning
process. On a good day. But there is also
something somewhat obsessive about it.
When you make yourself responsible for
ensuring that not a crumb will be found in
your entire house, you can get a little crazy
as you discover nooks and ridges that just
didnt enter your conscious radar until
Nissan.

Instead of experiencing freedom from
chometz, we risk neurotic obsession with
finding it. Instead of looking to rid ourselves
of chometz, we become slaves to finding it.

There is a difference between hunting
frantically to find the chometz and feeling
the pleasure of being free of it. Are we

Instead of looking to rid
ourselves of chometz, we
become slaves to finding it.
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celebrating the beauty of a clean home or
are we seeing our home as a labyrinth of
hidden chometz?

It makes me wonder about my role in my
relationships. Am | so obsessed with being
conscientious with my children's Jewish
education that | am focusing on the flaws
rather than celebrating the potential? Am |
growinginmyresentmentorinmyvatranus?
And am | doing this in my marriage? Am |
focusing on the flaws in the marriage or am
I relishing the feeling of connection in it?

Of course, it is productive to attempt to fix
bad habits that mire our relationships and
to rectify the aspects of raising our children
that hold them back. But it is essential that
commitment to fixing problems is not as
important as remembering how wonderful
our partners and kids are.

So go ahead and clean to your heart's
content. But keep in mind that the purpose
of the cleaning (and the marriage and the
parenting)is much more about the fabulous
outcome of creating that beautiful space
made by disposing obstacles to that vision
than it is about seeing nothing but the
chometz.
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The Rocket Story
(Source: Unknown)

There was great excitement at NASA as
a group of astronauts were preparing to
explore a distant planet. So distant indeed
was this planet that it would take a few
hundred years to get there! The spaceship
could produce its own oxygen, food,
clothing, and every imaginable amenity for
the survival of the astronauts. NASA trained
a group of volunteers to go on the mission,
teaching them how to use the machines
aboard the spaceship and how to navigate
to this distant planet. They chose couples
for the mission who would have children
aboard the spaceship. Eventually, the great
grandchildren of the astronauts would arrive
at the planet.

At first, the mission was on course. The
children aboard the spaceship were shown
photos of distant planet Earth with grass,
birds, trees, and flowers. Even though they
had never seen Earth, they could rely on
the testimony of their parents. The children
grew up on the spaceship, but they were not
as enthusiastic about the mission as their
parents. This generation grew up, married,
and had children. These grandchildren sat on
their grandparents laps and were told about
distant planet Earth, about the birds, trees,
and flowers.

However, when the first generation died,
the youngsters decided to experiment. They
tried messing about with the machines to
get new improved flavors of food. They
decided to go steer the spaceship off course
and explore. Soon things started to go

Two Pesach Parables
Rabbi Shmuel Kimche

wrong aboard the spaceship. Some of the
equipment was no longer working, and
the maps were going haywire. They didn't
know where they were going or how to fix
the equipment. Panic broke out.

They called an emergency meeting of
everyone on board, consulted the original
manuals for gquidance, and reminded
themselves of their mission - where
they had come from and where they were
going. They were determined to get back
on track and keep focused. So every
year on the anniversary of that day, they
would get together and reaffirm their
commitment to their mission, discuss
where they had come from, and review all
they knew to be true about planet Earth.
They would remind themselves of their
mission and review the manuals that
would get them there.

On Pesach, we remind ourselves where
we have come from. We did not see the
exodus from Egypt ourselves, but our
ancestors did. They saw it, and they
receiveda Torahwithamission statement
and directions on how to get there.
Leshana haba B'yerushalayim habnuyah!

The King and the Shepherd
(Source: The Dubno Maggid)

A king was once riding through the
forest with his soldiers. Suddenly, he
heard the most wonderful tune, but did
not know from where it was coming. He
dismounted and started walking towards
the hilltop. There, in a clearing on the
hilltop, sat a young shepherd with his




flute playing the most wonderful tune. The
king was spellbound. He couldn't move. What
an enchanting tune.

The shepherd stopped playing, and the king
approached him. "Young man, | need you
to come and live with me. | am the king, you
must come and live in my palace. | will pay you
anything and give you everything. Please join
me."

The shepherd couldn't refuse the king's
request and joined him in the royal palace.
Over the next few months, the king realized
that this shepherd was no simple person. In
fact, he was tremendously intelligent and was
very capable. Slowly, the king began to ask
the shepherd for advice to the point where it
was clear to all that the simple shepherd was
now the royal minister. As the minister's fame
spread throughout the kingdom, he helped the
economy grow, and the people were happy.

However, in the palace things were not
so simple. A group of jealous advisors
approached the king. "We have reason to
believe that your royal minister is not faithful.
We think that he is stealing from the royal
treasuries for his own personal use," they
informed him.

So the king made a surprise visit to the
minister one morning. The king requested
a tour of the minister's mansion, and as the
two of them went from room to room, the
king couldn't help but be impressed by the
simplicity and elegance of the minister's
home and lifestyle. Certainly, he found no
hidden royal treasures.

Until they came to a small door at the end of
one of the mansion’s many pathways. "What

is in this room?" the King asked. The minister
blushed; "l would rather not go into this room.
There is nothing of importance for the king
to see." This only served to further pique the
king's interest. "l command you to open this
door. | need to know what is in this secret
room," the King shouted with anger and
suspicion.

Given no choice, the minister produced a
key, the door opened, and....The room was
completely empty. Unplastered. Unfurnished.
In the middle of the dark, dusty room, was a
chair, a flute, and a simple shepherd stick.

"What is the meaning of this room?" asked the
confused king.

"Your Royal Highness. | didn't want to show
you. Thisis a private room. Once a year, | open
this room, sit on the chair, and play my flute.
| do this to remember where | came from, to
remember and feel gratitude for how you took
me from a simple and low place to become a
minister over this kingdom. | am scared that
| will forget. So once a year, | make sure to
remember."

The four questions of Mah Nishtanah are really
only one question. "Abba, why do we lean and
dip twice tonight, both of which remind us of
freedom and wealth, but at the same time, we
eat matzah and bitter herbs to remind us of
difficulty? What a strange and conflicting set
of traditions.”

The answer is that In order to truly celebrate,
we have to appreciate. We have to remember.
This is why in describing the Exodus from
Eqgypt, the Haggadah refers to Bechorim, a
time of thanks. Pesachisatimeforrecognition
and thanks. May we merit spending Pesach
together with family in the future.
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PARASHA HALACHA FOR THE SHABBOS TABLE

Forgotten Chametz
Josh and Tammy Kruger

The Story

Pesach vacation had finished, and Nadav returned to his high school dormitory.
He was excited to see his roommates Ezra and Daniel. The three boys had
become good friendsand had missed each other over the chag. All three entered
their room and began unpacking. Nadav soon realized that he had packed too
much. His closet was completely filled, and he still had more clothes to unpack.
“I guess I'll just have to store some of it under my bed,” he told himself.

“Hey. What's this?” Nadav exclaimed, as he pulled a shopping bag out from under
his bed. Inside he found an extra large package of chocolate chip cookies. ‘I
completely forgot that | had these! | actually brought them from home after
Succos. | stored them under my bed because my closet was too full then as
well.”

Ezra patted Nadav on the shoulder and said, “Fortunately the mechiras chametz
contract also covers food that you forgot about. Let’s eat!”

“Actually, Nadav replied slowly, “I didn't sell my chametz before Pesach”.
“Why not?” asked Ezra and Daniel in unison.

Nadav tried to explain, “By the week before Pesach | thought that | had eaten all
my chametz. How could | sell my chametz if | had nothing to sell?”

Ezratriedto comfort Nadav. “Don't worry. Pesachis overand soisthe prohibition
to eat chametz. Let’s eat!”

“I'don’t think I'm allowed to eat it now,” said Nadav. “You two can have them.”
Daniel hesitated and said, “I'm not sure that we're allowed to eat them either.

Look, you still have the receipt. Just take the cookies back to the store and get
arefund.”
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The Discussion

0Q:What should Nadav do with the chametz?

A: He cannot use it for any purpose. This is because of a rule that the rabbis
made to punish a Jew who was not careful with his chametz. The person is not
allowed to receive any benefit from that chametz(Shulchan Aruch, Orach Chaim
448:3). If Nadav took the cookies back to the store for a refund or gave them to
his friends, he would be benefiting from them.

0Q: What is the connection between our story and the parasha?

A: The law that we are not allowed to benefit from chametz that was not sold
on Pesach is learned from our parasha. The third aliyah teaches that if the meat
of the korban comes into contact with something impure “it cannot be eaten,
it must be burned in the fire. (7:19). Why do we need the words, “it cannot be
eaten?”If the meat must be burned in the fire, then obviously it cannot be eaten.
The reason for the extra words is to teach that in other halachic situations
where food becomes forbidden to eat, it must also be destroyed. One example
is chametz that was not sold (Pesachim 24a).

Q: If someone has no known chametz, is it wrong for him to sell his chametz
before Pesach?

A: Actually, no. This is because the non-dewish buyer does not have a direct
relationship with the Jewish seller. The seller assigns his food to his agent
(rabbi), and the agent sells to a non-Jewish buyer the collective sum of chametz
from all the Jews who came to him. The buyer understands that he cannot know
the precise amount of chametz from the whole group. Therefore, it's not critical
whether Nadav does or doesn't actually have chametz.

Written in collaboration with Rabbi Yehoshua Pfeffer, Based on the writings of Rabbi
Yechiel Michal Stern - Chamisha Chumshei Torah Im Medresh Halacha; le'ilui neshama of
Frumit Bat Yosef, Edith Nusbaum a"h
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