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Between Nissan and Tishrei: The Jewish Mystique

Rabbi Yehoshua Pfeffer

“This month shall be for you the beginning of months;
it shall be for you the first of the months of the year”
(Shemos 12:2).

On the one hand, the Torah teaches that Nissan is the
first month. Indeed, the Torah counts months beginning
from Nissan (Sivan is the third month, Tevet the tenth).
On the other hand, the Torah “New Year,” the festival
the Mishnah terms Rosh Hashanah, falls on Tishrei — the
seventh month.

How can we square this blatant discrepancy? How is it
possible that the year begins at Tishrei, while the first of
months is Nissan?

The simple answer is that as Jews, we live in two distinct
annual cycles. The first is the natural cycle defined by
agricultural milestones, which ends with the harvesting
and gathering of last year’s produce and begins with the
sowing process of next year’s crop. Naturally, there is no
precise day on which the transfer of years takes place,
yet the Torah sets a fixed date: the first of Tishrei.

This basic cycle, based on the natural or agricultural year,
is defined in solar terms alone. Lunar months make no
difference to the flux of the seasons, which depends
solely on the earth’s distance from the sun. The solar
year, moreover, has no natural months. It has 365 days,
which the Gregorian calendar divides into arbitrary
months for the sake of convenience alone.

It stands to reason, therefore, that the cycle of lunar
months is independent of the solar year, which is where
Nissan comes into play.

By contrast with the natural beginning of the year
in Tishrei — Sukkos, the great festival of Tishrei, is an
agricultural milestone, the Festival of Ingathering —there
is nothing in the natural (solar) calendar that justifies a
Nissan festival. Instead of marking the start of a natural
cycle, the month of Nissan marks a historical event — the
formation of the Jewish People as we came forth from
Mitzrayim.

There is nothing natural about the Jewish People. Nations
form as people gather to a specific (fertile) location,
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develop a shared history, language, culture, mythology,
and family ties, and declare a distinct group identity.
Not the Jews. Our national existence was promised by
Hashem to Avraham Avinu, forged in Egyptian exile, and
brought into being by Divine, miraculous redemption.
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Nissan, at the “other side” of the year, thus marks the
onset of our calendar —the time continuum of the Jewish
People, constituted by the ebb and flow of lunar months.
Rosh Hashanah, indeed, occurs on the first of the seventh
month. Yet, by means of leap years, we are careful to
maintain both cycles — the universal cycle of Tishrei and
the particular cycle of Nissan.

The purpose of the Jewish People is not to live the Nissan
cycle alone, isolated and detached from the rest of the
world. Separation is sometimes needed to build and
strengthen our internal structures. Our purpose is not to
separate from the world but to elevate it. Like the moon
to the sun, our national raison d’étre is to bring Divine
illumination into a world naturally devoid of light. Unlike
Christianity (solar alone) and Islam (lunar alone), we
must therefore live in both calendars.

Being separate and bonded at once, natural and
supernatural, immanent and transcendent, defines the
Jewish mystique. Some would call it human manifestation
of the Sod Ha’lbbur. Certainly, it is relevant to each of us
— individually, sectorially, and nationally. All of us must
navigate the combined cycles of Nissan and Tishrei,
replete with attendent tensions and challenges. It is our
basic calling. The more we internalize the mission, the
better we will be able to realize it.
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Success and Failure as Reflected in the Moon’s
Monthly Journey Rabbi Shaya Karlinsky

This week we read the last of the four pre-Pesach
parshiyos — Parashas Hachodesh. At the beginning
of Bereshis, Rashi points out that this is the first
mitzvah given to the Jewish People and explains
why it doesn’t appear in the opening verses of the
Torah. Why is this the first mitzvah? And why is it the
culmination of the four parshiyos?

“This month shall be for you the beginning of the
months” (Shemot 12:1) teaches that the Jewish
nation is instructed to measure time according to
a lunar cycle rather than a solar one. What is the
underlying message?

Over the course of a solar year everything repeats:
seasons, weather, sunrise/sunset times, all in
repetitive cycles. It is implied in the word shanah
(year) whose root means “repetition.” But a lunar
cycle is measured in chodeshim (months). The root
means “new,” implying that every month brings
something new. One month is very hot, another
one tepid, a third one cold. One month has long
days, one has short days, and another one has the
equinox.

Endowed with free will, entrusted
with a Divine mission, we mudt
learnn from the moon s monthly
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So, too, with changing spiritual energy. Rav Desseler
(Michtav MekEliyahu Vol. 2, p. 21) teaches that
we move through the cycles of time, and each
month embodies special days with unique spiritual
potential.

There is a second contrast between the solar and
lunar years. While the sun moves during the course
of the year, itsappearance is fundamentally constant.
The moon, on the other hand, begins the month
almost invisible, slowly waxes from a sliver to a full
moon, then reverses direction. It slowly wanes to
virtual disappearance then reappears, consistently
repeating a process of waxing and waning.

It is this process that underlies the foundation of
Rosh Chodesh as the first mitzvah and why it closes

the cycle of the four parshiyos preparing the Jewish
People to become Hashem’s chosen nation. We
opened with Parashas Shekalim, teaching that every
individual can—and must —contribute, but that every
contribution needs complementary contributions to
accomplish the nation’s mission fully.
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We then read Parashas Zachor, teaching the negating
Amalek’s attitude of coincidence and “whatever”
concretizing the notion of purpose and Divine control
of history and our national destiny. In Parashas Parah
we are taught a lesson for the individual. While
nature follows predictable laws that defy man’s
control, moral choices are completely in our hands.
We must transcend the moral confusion nature can
cause with clarity of our personal choices. While
there may not be free will in nature, there is free will
in man’s choice of behavior.

Finally, we are taught the most important message
necessary for a nation destined to receive the Torah,
Divine commandments, and a national mission. One
of the imperative byproducts of free will is that along
with successes there are failures, both personally
and nationally. Does our grave responsibility to
make the right choices not render us vulnerable to
despondency and despair when we fail?

The lunar cycle teaches us a lesson imperative for
every Jew to know. There are ups and there are
downs, success and failure. The moon in its waning
stage appears to disappear on the last day of the
lunar month, but the very next day it reverses
the downward spiral and begins a new process of
growth. Endowed with free will, entrusted with
a Divine mission, we must learn from the moon’s
monthly journey. At the times when things seem
bleak, when we are on the brink of despair, there is
always the capacity for renewal. With the clarity of
this message, we are ready for all the challenges we
face, both as individuals and as a nation.
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Protecting Public Funds from Self-Dealers

Rabbi Asher Meir

Not everyone has Hashem Himself to vouch for his
reliability, so the halacha and tradition prescribe
various safeguards to ensure that public money
is used transparently and legitimately. Parashas
Pekudei opens with details of “the accounting of
the Mishkan,” which was carried out by Moshe
and Itamar. The Midrash (Shemos Rabba 51 1-2)
opens by describing Moshe in terms of the verse
in Mishlei (28:20): “A faithful man will receive many
blessings.” Moshe is explicitly described by Hashem
as faithful (Bamidbar 12). As for “many blessings,”
the Midrash expounds: “Everything for which
Moshe was the gabbai (accountant or controller)
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was blessed [in quantity], because he was faithful.

Due to Moshe’s great integrity, he was granted sole
responsibility for public funds, in contrast to the
general rule that public funds must be entrusted
to at least two people to ensure oversight. But
for appearance’s sake, Moshe of his own initiative
brought Itamar as an additional trustee.

Even though a trustworthy person was always
chosen for the job of withdrawing money from
the Temple treasury, the Mishnah explains that
the person also needs to be free of suspicion
from people. As the verse says, “Be clean towards
Hashem and towards men,” and “Find favor and
good judgment in the eyes of G-D and man”
(Mishlei 3).

The Mishnah in Shekalim (3:2) states that when the
Kohen withdrew money from the Temple treasury,
he would wear garments without any pockets,
hems, or folds. The Yerushalmi adds that he would
talk constantly while inside to make sure that he
didn’t put coins in his mouth (Rambam Shekalim
2:10).
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The Gemarain Pesachim (13a) has a similar message
regarding ordinary community responsibility.
Someone with responsibility for others’” chametz

must sell it as the deadline for eliminating chametz
arrives. We learn that he may not sell it to himself,
because of suspicion: “Collectors of charity who
have no poor people to distribute to should
change the money with others and not change it
themselves. Collectors of food for the charity plate
who do not have poor people to distribute to, should
sell to others and do not sell it to themselves. “And
you shall be clean before G-D and before Israel”
(Shulchan Aruch, Yoreh De’ah 257:2).
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Self-dealing is restricted in other places as well.
Under certain circumstances, someone who loans
against surety is allowed to rent out the pawn
(deposit) for the benefit of the owner. However,
according to many opinions, he should not rent it
out to himself (Shulchan Aruch, Choshen Mishpat
72:1). Likewise, under certain circumstances a
bailor is allowed or even required to sell a deposit.
However, he is not allowed to sell it to himself
(Shulchan Aruch, Choshen Mishpat 292:19).

By contrast, the Gemara in Bava Basra (9a) points
to the example of King Yehoash (Il Melachim 12),
who established an orderly procedure to collect
and distribute donations for the Temple. The Navi
points out that “No check was kept on the men to
whom the money was delivered to pay the workers,
for they dealt honestly.” From here the Gemara
learns that, in general, charity officials are not
required to make an exact accounting of the money
they collect and distribute. Such a requirement
could make the gabbai’s work quite burdensome.
Many disbursements are small (Pischei Teshuva
s.k. 1), and, furthermore, many must be discreet
(Shach s.k. 3).

The Shulchan Aruch in the same chapter (257:2)
indeed rules that, in general, the community may
not demand detailed accounts from the gabbai.
The Rema, however, adds that in order to be “clean

before G-D and Israel,” the gabbaiis advised to make

an accounting anyway. The Acharonim (Bach, Biur




haGra) suggest that the Rema’s advice is based on the
Midrash with which we opened. Moshe as sole overseer
was not required to involve anyone else in the accounting
or even to make a detailed reporting to the public. Yet
our entire parasha testifies that Moshe voluntarily did
so, thus setting a precedent for future public officials
throughout the generations.

Actual practice seems to be in accord with the
explanations we brought above from the commentaries
on the Shulchan Aruch. Funds where large sums are
given and discreet disbursements are rare generally do
require detailed accounting. For smaller funds, requiring
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such a detailed accounting would be burdensome and
counterproductive. For the most part, the donors just
trust those in charge.

All these examples relate to public funds or those of a
stranger. A private individual is, of course, allowed to
make any arrangement he wants with someone he hires
to take care of his money. However, the Gemara in Bava
Basra we cited above points out that there was a careful
accounting of Temple funds in the time of Yehoash at the
level of the senior officials. Based on this, it recommends
that private individuals are also well advised to take
measures to prevent self-dealing by employees.

Building a Mishkan Threugh Our Jobs

Rabbi Tzvi Broker

Not everybody has Hashem Himself vouch for his
reliability. Since trust can be misplaced, the halacha
and tradition prescribe various safeguards to
ensure that public money is used transparently and
legitimately.

As we end Shabbos, we greet each week with the
pasuk: “May the pleasantness of Hashem be upon us
and the work of our hands establish for us, and the
work of our hands establish it.”

the ability to create a duelling flace
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While asking for a pleasant week is always a nice idea,
this week’s parasha offers a deeper understanding
of the role this pasuk plays as we transition from
Shabbos into the six days of the week. After the
outpouring of generosity and the devotion of Bnei
Yisrael to building the Mishkan, its vessels, and the
clothes of the Kohanim, Parashas Pekudei describes
the emotional moment of everything being brought
before Moshe.

Overwhelmed with joy, Moshe responds with a
bracha, as Rashi tells us:

“And Moshe blessed them. He said, ‘May it be the
will of Hashem that the Shechina should dwell among
your handiwork. May the pleasantness of Hashem be
upon us and the work of our hands establish for us,
and the work of our hands establish it.”

As Moshe recognizes the significance of this moment,

he expresses his wish that Bnei Yisrael’s undertaking
to create physical vessels for Hashem’s dwelling place
should achieve its purpose for which it was created.
What does this have to do with starting a new week?

As we know, the 39 melachos, which represent our
involvement in work, are derived from the actions
required to create the Mishkan. One understanding
of this parallel is that our involvement of the six days
of work is similar to the building of the Mishkan,
since we continue to prepare our physical world as
a dwelling place for Hashem. The Midrash Tanchuma
(Naso 16) teaches us that this is a core desire of
Hashem: “Rebbe Shmuel the son of Nachman taught:
When Hashem created the world he desired to have
a dwelling place in our lower world as he does in the
higher worlds.”

When our work is done within the framework of
halacha, we each have the ability to create a dwelling
place for Hashem’s presence in any type of work we
are doing.

On Shabbos, we refrain from all involvement in
work. As we leave the kedusha of Shabbos, there’s
a recognition that we may fall into a mindset of
seeing our work as mundane and without spiritual
purpose. Chazal implemented this pasuk of Dua
as the first thing to say on Motzei Shabbos so that
we can re-engage with work with an awareness of
the opportunity that we have to once again “build a
Mishkan” through our jobs. Through meditating over
this passuk we can create an experiential shift in the
way we enter into a new week- with more excitement
over being able to facilitate Hashem’s desire of
dwelling in this world and deepen our connection to
Him.



The Most Important Question Rebbetzin llana Cowland

SPOTLIGHT ON EPR (Education, Parenting, Relationships)

QUESTIONS & ANSWERS

FAMILY MATTERS

We don’t question Hashem. If we believe in a perfect, kind,
omnipotent, and omniscient G-D, questioning is irrational.
When David HaMelech asks, “Why did you leave me?” he
is asking what he has done to make G-D abandon him. But
he doesn’t ask, “Why?”

That is not a question appropriate to ask of He Who is
perfect. But it’s exactly the correct question for imperfect
beings. I’'m not talking about the statement “Why!” but
rather the question, the frame of mind that supposes
there is a reason we do not yet know, the curious mindset
that leads us to discovery and compassion.

When you walk through the streets of Jerusalem seeing
badly dressed and badly behaved youth, the right question
is “Why?” It is not the hand-wringing, judgmental “Why!”
but the humble, interested “Why?” Which events in
your life have brought you to this point? What have
you suffered? How can | help you? That frame of mind
is necessary in all our interactions — when our kids act
out, when our spouses are moody, when our friends let
us down.

We know this about ourselves. If people know how tired |
am, how much stress I’'m under, how tough things are for
me right now, they would understand me better and judge
me less harshly. They would have a better grasp of what’s
really going on inside my head. They would feel differently
about what | just said or did.

Personally, I'm not a big believer in the concept of being
non-judgmental. | think it’s overrated. We have to make
judgments to keep us safe from bad friendships, protected
from bad business deals, help us out of bad relationships.

When we eradicate all judgment, we tamper with the right
and wrong that constitute a system of morality.

But perhaps we can learn to delay judgment. Let judgment
come at the end of understanding. Let it be an eventual
conclusion rather than an immediate one.

Before you shout back at someone shouting at you,
start by asking why. Sometimes you’ll ask the person
directly, and sometimes you’ll ask yourself. When you're
snappy or irritable, spend some time asking yourself why
you’re moody. When your students or clients, parents or
partners, your children or your inner child act in a way that
is of concern, respond with concern. There is a reason.
Were | to understand it, | would be better positioned to
respond.

, Let ct be an eventual

Asking why allows discerning educators to identify an
unsafe home situation for a misbehaving child. It opens
the door for improved dialogue. It is the first step towards
disclosure, compassion, and change. When asked
genuinely, the question gives me access into the world of
another person. Why is my child failing at school? Why
is his bedroom messy? Why is she not sleeping? Until |
have asked the question (not always directly but at least
of myself) and until I have an answer, | am unequipped to
deal with them with the love and compassion that they
need from me.

Hy Rids oe Dufing Through Lite

Rebbetzin Tamar Pfeffer

Laestion:

I have three sons over the age of twenty. None of them
seem to be finding themselves. They’re not really
learning much in yeshiva. They’re also not working
or studying a profession. Needless to say, they’re

not married. I've given them endless motivational
speeches to try to get them unstuck, but nothing
helps. They are lost, “drifting” through life. Any ideas
for what | can do?

Response

Dear Concerned Mother,

Thanks for the question. | really feel the predicament
you are in. There are no quick fixes to the situation
you describe, but it seems to me that first you need
to clarify to yourself your role as a parent in educating
and guiding your children. How far does parental
responsibility extend?

There are three partners in every person: Hashem,

the father, and the mother. Therefore, our role is
only partial: we cannot and should not take all the
responsibility upon ourselves. Hashem is also in the
picture. He, too, has a big part in guiding the child and
taking care of him.

The more room we give Hashem to enter, the more He
enshrines His Shechinah upon us. Hashem instructs
us to “open our mouths,” to make space for Him, and
then “I shall fill it” (Tehillim 81:11).



It is crucial to make the space for Hashem. At the same
time, this does not abrogate parental responsibility. We,
too, have a role to play. Yet, the magnitude and nature of
the role changes with a child’s age. A six-year-old is quite
different from a twenty-year-old.
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If parents are responsible for educating their child at a
young age and imparting core values, at an older age the
responsibility shifts from the parent to the child himself.
Equipped with tools he received at a young age, he enters
his own domain and begins to make his own decisions.

During this period, the parent must shrink his
responsibilities to allow the child to strengthen his own
responsibilities. If a parent takes responsibility for the
child’s actions, his role, and his future, the child will not be
able to take responsibility for himself.

If you want your sons to be in charge of their future,
your first step is to trust and believe in them, even (or
especially) when you lessen your own grasp. They will get
along. Hashem is with you and with them; He loves them

just as much as you do. Remind yourself every day that
Hashem is a partner in raising them and wants their best.
Ask Him to direct them with good counsel and guide them

in their path.

As a final point, it may be worthy to subtly shift from
criticism to encouragement. Criticism is “darkness.” Your
kids, as you write, are going through a “dark time,” and
you cannot banish darkness with more gloom. | suggest
you resort to “light.” Pay attention to the positive character
traits, to good deeds, to signs of taking responsibility,
however small. Reinforce these small dots of light, mention
them, highlight them.

By doing so, you give them the trust they need in
themselves, the self-belief that they can overcome their
challenges and progress alone on a positive track towards
a full and fulfilling life.

| wish you to see the progress of your sons and much
success in all matters,

Tamar Ffefffer

Tamar Pfeffer is a parenting and relationship counselor with years of experience,
certified under Mrs. Rachel Arbus. Questions should be submitted to ask-en@akshiva.co.il

Rabbi Shmuel Kimche

STORIES THAT INSPIRE

Thirty-one times the Torah stresses the mitzvah of
Shabbos. In our parshiyos, we learn that Shabbos
is central to the end of Sefer Shemos — just after the
mishkan, before the eigel, and again at the start of
the parasha. Shabbos was always the mark of Torah
observance and the test of many a generation.

We know that the more than the Jewish People keep
Shabbos, Shabbos keeps the Jewish People. Let me
share a powerful story about this very idea.

Sefior Jacob Yaakobi (his real name!) was a non-frum
Jew living in Mexico City. He owned a construction firm
that built and sold buildings. At first, it seemed like he
was doing really well. He found and bought empty lots,
built them up, and then tried to sell them. Sometimes,
he bought buildings, repaired them, and sold them on.

Senor Jacob Yaakobi’s Shabbos Test

Sefior Yaakobi was doing well.

Then came 1982. For most of us, this date is meaningless,
but those living in Mexico knew that the country was
getting poorer and poorer. Even the government was
issuing statements that the country was on “the razor’s
edge” (actual quote). Sefior Yaakobi was feeling the
bite. A business that sells new buildings is one of the
first to fail during a recession. No one wanted to buy
new buildings. The less revenue that came in, the less
business Sefior Yaakobi could do, and the worse his
business fared.

Something else more important was happening in Sefior
Yaakobi’s life. Family Yaakobi had come in contact with
some rabbis in the area, and slowly, together with his
wife and children, started learning more and more



about his Yiddishkeit. He was so excited and proud when
his family joined a shul. Although his children did not yet
go to Jewish schools, they did start keeping kosher and
Shabbos. Slowly, the business became less important,
and Torah and mitzvos started becoming more central.
Just like we try to make it. Just like the Mishnah in the
first perek of Avos says, we try to make our mitzvos and
learning the most important thing.

aamem%&dm%em and

a&w«&; togethern with his wife and
childnen, stanted learning mone and

mma&wéw%cmééaz

And then came the test.

As the business was becoming so difficult, and the mitzvos
were becoming more precious in his eyes, something
happened. Jacob had been trying for a number of months
to sell some of the buildings that he owned. No one
was interested in buying. Three long, hard years (1982-
1985) of difficult business meant that he was in debt. His
business was in danger. A huge building in the center of
Mexico City was the one he wanted to sell the most, and
the breakthrough came on Friday at the end of August
1985.

“Hello, Mr. Yaakobi,” came the voice on the other end of
the phone line. “My name is Miguel, and | represent The
JDV, one of the largest law firms in Mexico City. We are
interested in buying your building in the middle of the
city. Can we come around this afternoon and discuss?”

His heart skipped. Maybe this was the chance to sell and
save his business. He was badly in debt. Perhaps this
is the salvation. “I would love to! What time were you
thinking?” he inquired “We were thinking around 5pm.
As it is a Friday, it will give us time to think about it over
the weekend,” Miguel responded.

5pm on Friday afternoon? To start negotiations? This is
not looking good. “OK. 5pm sharp. But | do have to tell
you that | will have to stop at a certain point, due to our
Sabbath,” explained Mr. Yaakobi.

All day, Jacob was thinking about the choice he knew he
was going to have to make. This was his opportunity of
a lifetime. Was he going to give it up? He had started
keeping Shabbos less than six months ago. Would he have
the courage to stop the meeting in time for Shabbos?
He may lose the deal of his lifetime! His wife, who was
feeling the financial pressure as well, was also not sure.

The meeting started — not quite on time —and very soon,
an hour into the meeting, Jacob made an announcement.
“My friends. Very soon is my Sabbath. We are going to
have to adjourn for the day now, and | would be so happy
if we could reconvene on Monday morning.”

The company representatives looked
at him as if he had fallen on his
head. “Mr. Yaakobi, you do
realize that this is a great
opportunity for you. If
we stop now, we may
find a different offer
before the Monday
morning meeting. Is it
not worth your while to
stay? Will you find other
buyers for this huge
building?”

Jacob knew that they were
right, but he also knew
how his commitment to
Shabbos is the most important
thing. “Surely everything is in the

hands
of Hashem,” he thought to himself as he packed his
briefcase. And with a few kind words of excuse he found
himself in his car racing against the sunset.

Over Shabbos he felt tremendous calm. The kind of
happiness you feel when you know that you have done
the right thing. He also knew that there was no way that
JDV was going to come back on Monday morning.

He was right. They didn’t turn up. But Jacob didn’t regret
his decision.

Ouer Sthabboo le felt tremendous calim.
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He was right not to regret it because exactly three
weeks later — on September 19 of 1985 at 7.15am, one
of the biggest earthquakes ever seen hit Mexico quite
suddenly. 8.1 on the Richter scale. The equivalent of
1,114 nuclear bombs of the time. 30,000 houses were
completely destroyed, and 68,000 severely damaged.
Many hospitals, schools and governmental buildings
were completely leveled.

Only a few highrise buildings were undamaged. Sefior
Jacob Yaacobi’s building was one of them. Hashgacha?
| think so! Only three weeks after JDV had been talking
about buying, the government of Mexico offered him 4
times the price. Demand was high, and supply was low.

Great story. True story. It’s a story of the test of Shabbos
and how you never lose out by doing a mitzvah.

May we be inspired to upgrade our Shabbos observance
and to merit the saying of Chazal 5w o nwn onx ox
WX 5w M 025 NN AR Nav “If you preserve the candles
of Shabbos, | will show you the light of Zion” .

Good Shabbos.
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What To Do With Garbage on Shabbos

Josh and Tammy Kruger

I The Story

Dovid and Yossi were leaving shul with their mother
on Shabbos morning in order to prepare for lunch.
Suddenly, the rabbi approached them. “Dr. Rosen, |
just got word that Mrs. Cohen is having some difficulty
breathing. She lives a block away from here. Could you
help out?”

“Absolutely,” replied their mother. “Boys, our guests
are due to arrive in a half hour. Dad is at his shiur, and |
will be delayed. | need you to set the table”

“Sure, Mom,” they said together. They walked home

I Discussion

Q: What is the connection between our story and
the parasha?

A: Parshas Vayakhel begins with Moshe gathering
Bnei Yisrael and telling them about Shabbos
(Shemos 35:2).

Q: Is there any problem with moving a garbage bag
on Shabbos?

A: Yes. Garbage belongs to a category of muktza
called muktza machamas gufo. This refers to objects
that we clearly don’t intend to use or can’t use on
Shabbos. Obviously, anything in a garbage bag is
not something that we intend to use. Otherwise, it
wouldn’t be in a garbage bag.

Q: What should Dovid do?

A: While in general we are not permitted to move

I Back to Our Story

On her way home, Dr. Rosen bumped into her husband
and updated him on what had happened.

“I think Mrs. Cohen is going to be fine. Truthfully, I'm
more worried about the state of our home right now.
| don’t think the boys have ever set the table alone
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They opened the front door and were immediately

quickly and began to arrange things.

“I'll start with the plates and cutlery,” said Dovid. “Can
you take out the garbage, Yossi?”

“Gross,” said Yossi with a disgusted look on his face. “I'd
rather set the table by myself than have to touch the
garbage. Besides, it interferes with my oneg Shabbos.”

“The smell coming from the garbage is interfering with
my oneg Shabbos,” replied Dovid. “If you won’t do it,
then | will.”

“I’'m not sure you should,” said Yossi. “Isn’t it muktza?”

a garbage bag, the case in our story is an exception
because the garbage is causing a bad smell in the
house. This will make Shabbos lunch an unpleasant
experience for the Rosens and their guests. There
is a name for muktza that has a bad smell. It’s called
geraf shel re’i.* One is permitted to move a geraf
shel re’i on Shabbos (Orach Chaim 308:35-37),
and it is therefore permitted to remove a smelly
garbage bag (Shemiras Shabbos Kehilchasa 82:45).

Q: What if the garbage was overflowing but not
smelly?

A: This question is debated by halachic authorities.
Because it is not smelly, the geraf shel re’i idea
won’t apparently apply. However, if there’s no other
reasonable place to throw away garbage, some
poskim are lenient on the subject (see Shemiras
Shabbos 22:45; Megillas Sefer 52:3).

relieved to see a beautifully set Shabbos table.

“Looks great, boys!” Dr. Rosen exclaimed.

“Yes, but more importantly, it smells great,” said the
boys with a giggle.

*A geraf shel re’i is a container that holds human
waste, similar to a “potty” used by young children. This
may or may not be a detail to discuss at the Shabbos
table.
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