TISA- PARAH

Kehlllah

THE PERTINENT PARASHA |

Chiddushim and Insights for Shabbos | 18 Adar, 5783 | 12

What the Great Name Means to Us

Rabbi Yehoshua Pfeffer

“I shall pass all My goodness before you, and | shall call
out with the Name Hashem before you” (Shemos 33:19).
This statement, made by Hashem in response to Moshe’s
striking request, “Show me now Your glory,” encapsulates
deep secrets that commentaries strive to understand. For
our purposes, | wish to highlight a simple but dramatic
insight into how we relate to Hashem.

— and camnently, we all lbuow such
experienced — we dende a concealment of
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The Gemara teaches that it is forbidden to articulate
the Name of Hashem. One Torah word (in Shemos 3:15)
implies a requirement to conceal the Name, yet another
indicates that the Name is to be publicized forever. The
conclusion is that “I am not read as | am written. | am
written with the letters Yod and Heh, and | am read with
the letters Alef and Dalet” (Pesachim 50a).

Shem Havayah, the Name that defines Hashem'’s
revelation to His people, cannot be pronounced. In future
times, as the same Gemara cites from Rav Nachman bar
Yitzchak, the Name will be read just as it is written. For
now, however, “in this world” (olam hazeh), we read the
Name as A-donai, rather than pronouncing its written
form. Why is this? Why is it forbidden to pronounce the
Name in today’s earthly reality?

The same Gemara provides an answer to this, too: “The
World-to-Come is not like this world. In this world, upon
good tidings one recites: ‘Blessed ... Who is good and does
good, and over bad tidings one recites: ‘Blessed ... the
true Judge.” In the World-to-Come one will always recite:
‘Blessed ... Who is good and does good.” In our existence,
tidings are not always good. We cannot recite the blessing
of goodness over all of them.

This condition is the reason why the written Name of
Hashem cannot be articulated in this world: because
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of evil, because of pain, because of suffering. When
something negative befalls us —and currently, we all know
such experiences — we sense a concealment of Hashem.
When He is truly revealed, there is no bad, no evil, no
suffering.

This is the simple lesson of the pasuk in our parashah:
“I' shall pass all My goodness before you, and | shall call
out with the Name Hashem before you.” The Name of
Hashem — the Shem Havayah — implies Hashem’s infinite
goodness. All of it. The revelation was made to Moshe
Rabbeinu as he procured atonement for the sin of the
golden calf. Teshuva, repentance, draws from a place
where there is no evil. We touch this elevation on Yom
Kippur. For the rest of the year, our consciousness knows
good but knows even evil.
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And yet, the great Name is somehow with us. The great
trial of Jewish history is to know and internalize the total
goodness of Hashem even when our human experience
cannot express it. This is the lesson of Purim: Hashem is
absent from the Megillah, yet we draw Him in. And this
is the great lesson of Jewish survival throughout the
generations.

Before his untimely passing, Rabbi Jonathan Sacks
responded to the question of why bad things happen to
good people. Hashem does not want us to understand this,
he explained, “Because if we understood, we would be
forced to accept that bad things happen to good people.
And G-d does not want us to accept those bad things. He
wants us not to understand, so that we will fight against
the bad and the injustices of this world.”

There is no explanation for why bad things happen to
good people, because they shouldn’t. They do because
Hashem’s Name continues to be concealed. It is up to us,
to the degree that each of us can, to reveal it.
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Learning Leadership from Our Children

Rabbi Yaacov Haber

There were at least two million Jews traveling
together with Moshe in the desert. Among them
were relatives of Moshe, Kohanim, and elders. Yet
almost from nowhere arose a protégé to Moshe
named Yehoshua. Yehoshua was at Moshe’s side
at all times. He led Moshe’s war against Amalek.
He never left Moshe’s tent. And he listened in on
the most important conversations in history — the
conversations between Moshe and God.
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What set Yehoshua apart from the rest of the Jewish
people? He wasn’t family, he wasn’t royalty, and
he wasn’t aristocracy. The answer is in the verse,
"Yehoshua bin Nun, the child, never left Moshe’s
tent.” The child! At the time of this episode Yehoshua
was 57 years old, yet the Torah refers to him as a
child.

The difference between a child and an adult is that a
child has his whole life before him. He has to become
something, to grow, to accomplish, to reach a goal. A
child may trip, but he jumps right up and tries again.
A child is open to new ideas and is willing to consider
almost anything.

When childhood is over we feel completed and
accomplished. At 57 years old we are usually just
getting over our mid-life crisis — that last shot at
fulfilling our dreams. After that, we are what we are.
We become stuck. If you’re stuck, you cannot be
a leader of the Jewish people. If you're stuck, you
cannot be a Prophet. If you're stuck, you cannot be
a Torah scholar. When a person stops growing the
main purpose of life has ended.

When Yirmiyahu wanted to explain why he was
privileged to hear the word of Hashem he explained,
“Because | am only a child” (Yirmiyahu 1:6) Yet he
was in the twilight of his life. When Hosea wanted
to explain why God has a special affinity toward the
Jewish people he explained, “The Jewish people
stayed young.”

Yehoshua was 57 years old, but he was a child. He
was open to new ideas, and his mind was fresh. He
had the benefit of years, but was not weighed down
by them. He wasn’t stuck or set in his ways. From all
of Israel, this qualified him to be the great Moshe
Rabbeinu’s successor.

| had the great opportunity to meet and seek advice
from the Ponevez Rosh Yeshiva HaRav Shach ZT”L
in Bnei Brak. At the time, he was about 100 years
old. In order to advise me better, he asked me many
guestions. He wanted to know where | had learned,
where | had lived, what techniques | use in outreach,
where my children go to school, and much more. He
then asked me what sefer | have in my hand. | told
him it was Tzidkas HaTzadik, the primary text of Rav
Tzadok HaKohein. The Rav told me he was personally
unfamiliar with the writings of Rav Tzadok and asked
me to share something with him. At that point |
excitedly began telling Rav Shach an interpretation
of Rav Tzadok on the fifth page of tractate Brachos.

Within the framewonks of the
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Two minutes into my Dvar Torah the elder of the
generation took my hand and looked at me with
his very aged and saintly eyes and told me to stop.
With tears in his eyes he commented that what he
was hearing was different from what he had been
learning for the last 90 years. He just didn’t have
the strength for anything new anymore. This was a
powerful experience. He didn’t cry over his dimming
eyesight and frail health but rather because he
didn’t have the strength to do something new.

As adults, we often talk about what we have to give
to our youth. Let’s discuss, for a change, what we
can learn from them. Within the framework of the
Rambam’s 13 Principles of Faith, we must always
be willing to expand. Open a book that you don’t
usually open. Go to a shiur you don’t usually attend.
Stay current with Yiddishkeit. As a people we are
always growing and always expanding. Without new
ideas there would be no Bais Yaakov. There would be
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no Chasidim. There would be no Artscroll. Children
wouldn’t sing Anim Zmiros,

We can always object to change, but the objection
should never be that we didn’t do it that way before.
King Solomon said, “Educate a child when he is young
and even when he becomes old, it will not leave him.”

Reb Yisroel Salanter explained this to mean that even
as the child ages he will forever continue to educate
himself.

I’'m certain that if we keep the future before us,
Hashem will fill that future with life, wisdom, and
spirituality.

Nature, Ritual Purity, and the Call to Responsibility

Rabbi Shaya Karlinsky

This week, always preceding Parashas Hachodesh,
we read Parashas Parah, teaching us the laws of the
red heifer and the purification process that was a
prerequisite for bringing the Korban Pesach.

The Yerushalmi (Megillah 25b) questions the timing
of the custom to read this Parashas before Parshas
Hachodesh. Surely, the process of purification was
surely only required after Nissan began in preparation
for the Pesach sacrifice? Chronologically, moreover,
the Mishkan was erected on Rosh Chodesh Nissan, and
the Parah Adumah was first prepared on the second
of Nissan. The Yerushalmi answers: “Because it is the
purification of the entire Jewish nation.” What does
this mean?

Tumah and taharah, ritual purity and impurity, are
brought about (as Rabbi Yehuda Halevi explains) by
contact with death and other inevitable natural cycles
of life (menstrual period, childbirth). Rav Samson
Raphael Hirsch, in his commentary on Parashas
Shmini, presents a lengthy explanation of the rationale
for such laws.

Tumah is encountered when life, or potential life,
ceases. Death and the inevitable physiological cycles
of life confront us with the stark realization of our
inability to exert real control over the processes of
life and nature. Laws of nature are imposed, and life
and death are no exceptions. The implication of this
undermines our sense of free choice.

The laws requiring isolation and purification enable
us to realize that as long as we are alive, there is one
aspect of life over which we always retain full control
— our moral choices: how to live the life that we have
been given

While we may sense that we are controlled by the
forces of nature, which is true on the level of instinctual
behavior, our ability to exercise free choice on a moral
level enables us to overcome the control of physical
instincts. It is exactly at this point that man becomes
truly human.

This lesson is introduced by the words, “This is the law
of the Torah” (Chukas), the laws of Parah Adumah being
the paradigm for a chok, a Torah law that does not lend
itself to rational explanation. The ability to exercise
free will, overcoming forces of nature that control our
instinctual behavior, is the mysterious secret of our
ability to respond to Divine commandments.

The root of the word tamei is tam, meaning sealed and
closed off. The root of the word taharah is tohar, which
means bright or clear.
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Tumah is encountered when we are confronted with
challenges to our convictions of control over our
behavior. Taharah is regaining the clarity that we can
overcome our instinctual drives, exercising free choice.

After we have overcome the coincidental “whatever”
perspective of life represented by Amalek, we need
to refute the sense of inevitability that nature can
provide. We need to reach a sense of clarity that our
actions are under our control.

“Zos Chukas HaTorah”. The Parah Adumah doesn’t
simply inform us of the purification process for the
individual. It is the prologue to the mission statement
of the Jewish people, informing the nation that every
member of that nation has control over his moral life
decisions. While nature is inevitable, the choices we
make are in our hands. This realization is a fundamental
step towards becoming the nation representing
purpose and morality in Hashem’s world.

It is with the foundation of true control and
responsibility that we go into the month of Nissan, the
month in which we become a nation chosen by G-d for
his Divine mission at Yetzias Mitzrayim.
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What We Learn from Bezalel’s Appointment

Rabbi Asher Meir

In our parasha, Hashem commands Moshe to put
Bezalel in charge of the workmanship of all elements
of the Mishkan (Shemos 31:2):

See, | have singled out by name Bezalel son
of Uri son of Hur, of the tribe of Judah. | have
endowed him with a divine spirit of skill, ability,
and knowledge in every kind of craft.

This prophetic directive would seem to be the last
word on this topic. Hashem has absolute authority
over His tabernacle and His world; Moshe held both
temporal authority as king and Torah authority as
the unique prophet of Torah.

Yet when Moshe introduces Bezalel to the people,
he opens with “See.” Subsequently, he proposes “Let
them perform” (ve’asah) (Shemos 35:30 to 36:1):

And Moses said to the Israelites: See, Hashem
has singled out by name Bezalel, son of Uri son
of Hur, of the tribe of Judah, endowing him with
a divine spirit of skill, ability, and knowledge
in every kind of craft.... Let, then, Bezalel and
Oholiab and all the skilled persons whom
Hashem has endowed with skill and ability to
perform expertly all the tasks connected with
the service of the sanctuary carry out all that
Hashem has commanded.
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Chazal infer that Moshe was soliciting the tacit
agreement of the people, and thence infer a general
principle that any public appointment needs the
sanction of the public (Berachos 55a):

Rabbi Yitzchak said: One may only appoint a
leader over a community if he consults with
the community and they agree . . . as it is
stated: “And Moshe said unto the children of
Israel: See, the Lord has called by name Bezalel

. The Holy One, Blessed be He, said to him:
Nevertheless, go and tell Israel and ask their
opinion. Moses went and said to Israel: Is
Bezalel suitable in your eyes? They said to him:
If he is suitable in the eyes of the Holy One,
Blessed be He, and in your eyes, all the more

so he is suitable in our eyes.

The Gemara in Rosh Hashana (2b) teaches further
that the agreement of public representatives is
needed even in the simple situation of the son of
a king of Israel, whose succession is backed both by
the principle of hereditary monarchy and, ideally,
also by Hashem'’s promise to David to enthrone his
offspring.
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While the discussions in the Gemara involve lofty
positions, such as chief craftsman of the Mishkan
and even King of Israel, practical shailos in the
halachic literature typically revolve around mundane
communal roles such as chazan or chevra kaddisha
functionary. The central halachic issue is often
formerly common contractual agreements that
public offices were lifetime appointments, which
the father could in turn transmit to his son. If the
community vetoes the son’s employment without
a good justification, the son may turn to beis din,
which sometimes rules that the community isindeed
obligated to hire him (Shulchan Aruch CM 149:31).

What if the community defies the halacha and vetoes
a truly entitled candidate? The Maharam Schick (YD
228) concludes that the community is ultimately
empowered to veto a candidate even when its
refusal is unjustified. But he wonders why this is so.
Indeed, when the father dies, why doesn’t his post
pass automatically to the heir as his property does?

The Maharam Schick suggests a profound idea:
A functionary and his family don’t have a right to
the office but rather to the honor of the office. But
there is no honor in holding public office against
the will of the community. The responsum relates
particularly to the case where the public improperly
vetoes an appointment; there is little honor in
representing such an unworthy community. But his
insight applies equally to the case when the public
has valid reservations about the candidate: using
excessive legal and political power to force yourself
upon the public may provide the office holder with
the trappings of office, but these trappings are then
bereft of the honor of genuinely representing the
Jewish community.
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Money Matters: Developing a Healthy Mindset

Rabbi Tzvi Broker

What’s the Torah’s approach to the proper attitude
toward money? On one hand, we find many danger
warnings of being focused on money. Shlomo
Hamelech, who himself was fabulously wealthy, taught
in Kohelet (5:9): “One who loves money will not
become satiated from money.”

The Maharal in Netiv HaOsher explains the depth of this
teaching: the trap of endlessly seeking more money
without being satisfied is embedded into the essence
of money itself. “And based on this, its name is kesef
because its very nature is that a person is constantly
wanting more (kosef), and he is never satiated.”

Unfortunately, we’re all too familiar with the reality
of this profound insight. At the same time, many of
us were raised in cultures that equate money with
happiness and self- worth. Perhaps, for this reason,
part of our spiritual growth is detaching ourselves
from this misguided worldview and replacing a money-
driven life with a priority-driven life. For example,
those who choose to move to Eretz Yisrael often make
the decision to embrace a lifestyle guided by their
priorities even at the expense of living with less money.

Not having clarity about our relationship with money
can lead to conflicted feelings and poor decision-
making. This week’s parasha brings this topic to the
forefront. When Hashem gives the mitzvah of the
Machatzis HaShekel, the Midrash points out that
Moshe struggled to understand it until Hashem
showed him an image of a half-coin made from fire.

Rav Zalman Sorotzkin zt”| offers a powerful explanation
of what was really taking place. The root of Moshe’s
difficulty was how something materialistic, such as
money, could be the vessel for providing an atonement
for each Jew through the Machatzis HaShekel.
Hashem’s response was to show a half-shekel coin

of fire. Fire has the potential to cause damage and
destruction. However, it’s hard to argue that fire is
intrinsically negative. When used properly, fire plays
essential positive roles in supporting life, such as
bringing warmth and light and enabling cooking.

The message to Moshe was that money is similar to
fire. If one has the wrong mindset and uses money
improperly, it can cause great spiritual destruction.
Because of this potential danger, Hashem gives us
countless warnings. Thinking that amassing money
is a goal in itself, one can easily fall into an unhealthy
mindset and the endless pursuit of money.

The naot of Mashe's difficalty wao

It would be a mistake to think that the problemis money
itself. In the right context, money has a tremendous
power to facilitate spirituality in the world. Money can
be used for tzedakah and mitzvos. With the correct
value system in place, money is extremely positive, and
one’s involvement in parnassah to earn money is a key
part of one’s Avodas Hashem. This was the message
Hashem was giving to Moshe to address his concern.

Some may be quick to blame money as the root of
one’s spiritual challenges. The message of this week’s
parasha is that these challenges are not about money.
They’re about our values. When we have internal
clarity about what’s important to us and how we want
to live our lives, money becomes an elevated vessel for
Avodas Hashem.

An Anti-Resentment Formula

Rebbetzin llana Cowland

Resentment leaves us bitter and festering as a result
of something that some blissfully ignorant person
has done. Letting go of resentments is crucial to our
mental health. It’s also a good idea not to set ourselves
up for resentments in the first place.

Most likely, we are the innocent victims in situations
associated with the R word. Whether we are cheated,

mocked, fired, used, or robbed of our willingness to
trust, these events often involve a clearcut victim and
perpetrator. But the effect of victimhood is further
victimhood. Even though we were unequivocally
wronged in the past, we may subconsciously fall prey
to enabling situations that reinforce our victimhood.

We don’t like being victims, but it is nice to feel that Q
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we were completely in the right, that we weren’t to
blame, that it was someone else’s fault. It makes us
feel good. And we humans love to feel good. And so
we manage to recreate situations in which we will
play victim again.

Without delving into past resentments, let’s talk about
avoiding future ones. Here’s a formula to follow.
No means no.

Yes means yes.

|I

When | say yes but really want to say no, I'm

responsible for creating the ensuing resentment.

Case in point: “l can’t believe | said yes to the
committee. | don’t have time for the commitment,
but they made me agree to it.”

Resentment in the making.

You’re an adult.

No one made you take on anything.
You could have declined the request.

Another case in point: “Fine, Son. | guess you can
come back after curfew.”

I’'m so disappointed that he stays up so late. He really

doesn’t listen to my rules.

Resentment in the making.

Reframe

He asked for an extension.

You are the parent.

You could have said no.

If you said yes, it’s your responsibility, not his.

When we parent, as in all our relationships, we would
do well shifting away from the attitude of “you made
me do it, but | didn’t really want to” into a mindset of
full responsibility. If we say yes, it’s a whole-hearted
yes. Otherwise, I'll say no because I'm the responsible
adult.”

And when we do, our children feel safe. They trust
us because our word is reflective of our position.
We're unlikely to turn it against them. We become
people who are no longer resentment builders. We
shift from blamer to accountable and from being
victimized to becoming healed. The boundaries that
others have disregarded in our victim stories of the
past are mended every time we are careful to set

clear boundaries in our lives today.

My Saba’s Aliyah — A Personal Story

Rabbi Shmuel Kimche

Our lives are built on choices. The choices we make
impact everything about us. Buried in the Sefer
HaGeulah — Shemos — is the tragic episode of the
golden calf. Impossible to understand.

In truth though - like the Gemara (Avoda Zara
4a) teaches us- Klal Yisrael was never susceptible
to creating the golden calf. Rather the episode
teaches us that teshuva is possible. Yet part of
geula is understanding that the choices that we
make are indelible. Choices change the terrain.
Cheirus, bechira, and achrayus all contain the
same root letters. True cheirus is to understand the
achrayus of bechira.

Here is my story.

My grandfather Yisrael (James) Kimche was
born and grew up in Zurich, Switzerland, as the
youngest of 9 children. His family was shomer
mitzvos, unheard of in this place and time. As they
grew up, his older brothers went into the world of
finance, and James — then a teenager — completed

his accountancy exams in Switzerland. His mother
started noticing that as the brothers were getting
more and more into building their investment
bank, they were slowly drifting away from keeping
mitzvos. They were forgetting Shabbos and kashrus,
and began subtly (and then not so subtly) leading a
more secular life.

His mother was terrified that the same thing would
happen to James, and so she sent him away to
yeshiva in Frankfurt, Germany. Those were sad
days for the Jewish People. My grandfather was
bornin 1921, and he was only in yeshiva for a short
while before the Gestapo closed it down in 1939.
My grandfather went back to Zurich, where his
older brothers offered him a job.

the same thing would happen to
, and sa dhe sent lim away



“James, come join the bank. We need a good
accountant like yourself. Please become a partner.
Just one small thing... we do not want you as a
partner if you are going to wear a kippah and keep
bringing up Torah and mitzvos.” These were the
voices of my great-uncles, all of whom had grown so
wealthy and were no longer shomrei mitzvos.

We ccm ne the acme
warm and
and, were exchanged. The

Alout all the brothers.

My grandfather moved away. First, he was sent
to Manchester. Then London. He married my
grandmother and always lived a modest life. Slowly,
as a middle-class accountant, he built up a small
business while always being particular about every
chumra shel halacha. (Yes, the real-deal yekke!)

1967. Together with the rest of the Jewish world,
my grandparents in London watched the threat of
Israel’s annihilation. The silence of the IDF and the
lies fed to the BBC described imminent destruction.
On the sixth day, when the dust settled, the world
understood the most miraculous miracles of the Six-
Day War, Family Kimche decided to make Aliyah. First
to Haifa and then to Yerushalayim.

And this is where the story begins.

1994. My grandfather is 74. Lives in Yerushalayim.
He gets a phone call. “Hello. Is that James Kimche?”
“Yes, can | help you?” “Your brother Max has only a
few days left to live. He would very much like to meet
with you before he leaves this world.”

9 could wou be nich but bantrupt,
Rich weth gashmiyus but bantnapt

Without a second thought, Saba gets onto an
airplane to Geneva and takes a taxi to Zurich. He
enters a hospital. No ordinary hospital. This lavish

five-star private hospital
reserved for the super
wealthy is housing

his brother

Max. Up a few
staircases, past

a few golden
chandeliers and the
odd Picasso, and Saba
finds himself at the
bedside of his sick
brother Max.

“James, is that

you?” | can just
imagine the
electricity between
the two brothers who
haven’t met in 50 years!
“How are you doing? Tell me
about your family.”

We can only imagine the scene. Many warm feelings
and thoughts and hugs were exchanged. The
conversation was about the family. About all the
brothers. About the parents. And then about the
children.

My grandfather always carried with him a flip-book
of photos of his many children and grandchildren —
his pride very obviously swelling with the thought
of the collection of smichas that his children and
grandchildren have earned. “What about you, Max?
How are your children?”

Silence. Max was thinking. He was thinking about
how far his three children were from his younger
brother’s children. Five long, quiet minutes pass.
Max motions to a nurse to pick up something from
the window ledge. A plush leather organizer with a
huge check book is opened in front of Max.

“James, | want to buy in. Name your price. | want
shares in your family. How much do you want?”

“Nu, Saba? What did you say to him?” We asked our
grandfather when he told us the story.

“I didn’t need to tell him anything. Some things are
simply not for sale,” he told us.

My friends, this story lives with me. | could now be
rich but bankrupt. Rich with gashmiyus but bankrupt
in ruchniyus. | feel blessed. | feel we make choices. |
feel that those choices impact many lifetimes.

Good Shabbos.
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The Case of the Wallet on Shabbos

Josh and Tammy Kruger

IThe Story

One Shabbos afternoon there was a knock at the
door of the Silverstein home. Yossi put down his
sefer and opened the door. It was his neighbor Mrs.
Cohen and her 2-year-old son, Shmueli.

U Shumucli playe with the wallet
then ¢t can cause Wn. Sluerstein a
big loce.

“Good Shabbos, Yossi,” said Mrs. Cohen. “Are your
parents home?”

Yossi shook his head “I’'m sorry but they just left the
house. Perhaps | can help?”

I Discussion

Q: What is the connection between our story and

the parasha?

A: The first and sixth aliyos of Parashas Ki Tisa

discuss the mitzvah of keeping Shabbos.

Q: What is muktza? How is it different from
melacha?

A: Muktza are objects that we are not allowed to
move on Shabbos. Melacha refers to actions that
we are not allowed to do. Any object that we are
not expecting or planning to use on Shabbos is
muktza.

Q: Can Yossi move the wallet?

A: Muktza can be moved in special situations. In our
story, if Shmueli plays with the wallet then it can

I Back to Our Story

Twenty minutes later, Mrs. Cohen picked up
Shmueli. “How was your visit with Yossi?” she
asked.

Mrs. Cohen smiled. “I have to pick up Shmueli’s older
sister from her friend’s home. It’s a bit of a long walk,
and he refuses to sit in the stroller. Do you think |
could leave him here with you for 20 minutes?”

“Of course,” said Yossi.

As Yossi closed the door and turned around, he
became very worried. Yossi was the youngest of the
Silverstein children, and it had been years since his
parents needed to make the home baby-proof. He
quickly scanned the room and saw that his father’s
wallet was lying on a bench that Shmueli could easily
reach. Yossi remembered how much children love
going through wallets and how easily credit cards
and keys could become lost. But what could he do?

cause Mr. Silverstein a big loss. Also, the wallet may
contain coins, which can be dangerous if Shmueli
puts them in his mouth. Yossi is allowed to move it,
but should do so in a special way.

Q: How should Yossi move the wallet?

A: The Chachamim were worried that someone
might forget that it is Shabbos and perform melacha
with the muktza. In order to help us remember,
a rule was made that even when we are allowed
to move muktza we must do it in an unusual way.
Yossi should move the wallet without holding it
in his hands. This is called tiltul kil'achar yad. For
example, he can grab it with his elbows or pick
it up with his teeth. Someone who holds muktza
like that is unlikely to forget that it is Shabbos and
accidentally do melacha.

“I want to go back again next week,” said Shmueli.
“Yossi is so funny. He even picked up a wallet with
his mouth and moved it around the house!”
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Rabbi Dovid Ribiat in his work The 39 Melochos.
Le’iluy nishmas Frumit Bat Yosef, Edith Nusbaum a”h.

Kehillah is an organization dedicated to serving the Anglo-Torah community living
in Israel. It is active in areas of community, education, and leadership.
We welcome your feedback! Please send comments, insights, and suggestions to: info@kehillah.org.il




