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THE PERTINENT PARASHA |

Lights of Our Lives: Between Purim and Pesach

Rabbi Yehoshua Pfeffer

Two of the most remarkable texts of the Jewish People
are Megillas Esther on the one hand and the Pesach
Haggadah on the other. The texts are remarkable, of
course, for their content, but they are equally unique
for their omissions.

Megillas Esther is exceptional for its omission of
the Name of Hashem. Certainly, the Megillah tells a
wondrous tale of Divine Providence, yet the Name of He
who runs the show is intentionally absent from the text.
When the nation fasts in penitence, we do not know
to whom it turns for deliverance. When the Megillah
mentions “the days of fasts and their outcries,” we do
not know to whom we cry.

The cament weeks, a time of national
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This, of course, reflects the basic essence of the Megillah
and, indeed, of the Purim festival. Esther represents
the hidden presence of Hashem, which is revealed
only through human works — through Mordechai and
Esther and the salvation that they achieve through their
resourcefulness, shrewdness, and unbreakable faith
in a G-d who operates from behind the scenes alone.
Esther is the holy text of exile: Hashem is hidden, yet we
find Him even in the darkest night.

The Haggadah of Pesach includes an equally glaring
omission: the name of Moshe Rabbeinu, the Divinely
chosen leader who led us from Egypt, brought down
the Torah from the heavens, and accompanied us to
the brink of the Promised Land, is intentionally absent.
It doubtless required tremendous energy to ensure that
Moshe went unmentioned in the Haggadah; here, too,
the omission comes with a great lesson.

Moshe’s absence from the Haggadah hits home that

Kehillah is dedicated le’iluy nishmas Binyamin Yisrael ben Shlomo HalLevi z”l, Binyamin Gonsher

Hashem alone redeemed us from Egypt, claimed us as
His nation, and enshrined His Presence among us: “I|
and not by a ministering angel; | and not a fiery angel; |
and not a messenger — it is | and no other” On Pesach,
we revel in the direct and explicit relationship between
Hashem and His people. There is no intermediary.

The Gemara (Megillah 6b) teaches that in a leap
year, Purim is observed in the second Adar month
rather than the first to juxtapose one redemption to
the other. Meaning, the only way to reach Pesach’s
explicit redemption is to experience Purim’s concealed
salvation. The only way to reach the brilliant Divine light
of Pesach is to shine the human yet Divinely ordained
light of Purim.

Chazal teach that in Messianic times, all festivals will
be abrogated — all but Purim (Midrash Mishlei 9:1).
Tremendous light is destined to shine upon us from
heaven, rendering the light of festivals redundant.
Purim, however, projects a different kind of light, one
that glows in the dark, emanating from human action
rather than Divine revelation.

The light of festivals is the light of destiny; in future
times, we will know still greater destinies. But the light
of Purim is the light of a journey. Even after reaching our
destiny, we shall never forget the journey.

Today, we continue to journey. The current weeks,
a time of national discord and tragic loss, remind us
that destiny is not yet reached. And vyet, it nears. In
this penumbra period, the Purim festival calls us to
duty. It was Mordechai and Esther, their devotion and
their readiness for action, that saved the Jews from
destruction. We, too, must be both devoted and ready
foraction—each with his own capacities and capabilities.

But we also recall the juxtaposition between Purim and
Pesach, a juxtaposition embodied in the auspicious
times we live in. Even as we strive to kindle our own
light, we expectantly search for glimmers of Divine light,
for the light of final redemption.




Workplace Ethics and H-

MEKOM AVODA

Halachic Exceptions for Working People

Rabbi Asher Meir

In the time of the Mishna, the Megillah was read
for residents of small villages before the usual
Purim reading of 14 Adar, sometimes as early as
11 Adar. The Gemara (Megillah 4b) concludes that
this arrangement was instituted for the benefit of
the villagers, who were not learned enough to read
the Megillah themselves. The early reading enabled
them to hear the Megillah on their usual day to
visit the city rather than having to make a special
trip. The rationale for this leniency is “because the
villages supply water and food to their brethren
in the cities.” Chazal sought to make life easier for
people who live in villages and whose livelihood
benefits city dwellers.
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This is an example of a far-reaching halachic
exception instituted to adapt to the needs of
working people to make a living. The Gemara in
Berachos (16a) brings a number of other examples.
For instance, workers in the trees are allowed to stay
there to say Krias Shema (Shulchan Aruch OC 63:6)
and Amidah (Shulchan Aruch OC 90:3), even though
their placement and posture would not ordinarily
be suited to the gravity of these recitations. And all
hired workers were allowed to shorten the Birkas
Hamazon (Shulchan Aruch OC 191:1), in order to
minimize the reduction in the work day and hence
their ability to earn a living. (Since today’s workers
are not so close to absolute subsistence, this leniency
is not so relevant and is no longer common.)

The Rambam rules that it is forbidden to leave Eretz
Yisrael except to learn Torah, to get married, or
for commerce when travel abroad is necessary for
maintaining a basic standard of living (Melachim 5:9,
cf. Shulchan Aruch CM 531:4.).

Another example: We learn from the commandment
to make a railing on a roof (Devarim 22:8) that, in
general, it is forbidden for a person to put himself
or others in a situation of danger, even if it is not
immediate mortal danger (Rambam, Rotzeach

Ushemiras Hanefesh 11). The Sages extended this
to excessive danger even if it falls short of mortal
danger. (/bid 11:5.) However, the Gemara (Bava
Metzia 112a) points out that the Torah takes for
granted that workers take grave risks for their
livelihood: “The expression ‘for he sets his soul
upon it” (Devarim 24:15) explains why one must
be so precise when paying a laborer his wages: For
what reason did this laborer ascend on a tall ramp
or suspend himself from a tree and risk death to
himself? Was it not for his wages?” From this the
Noda beYehuda (Il YD 10) learned that for the
purpose of livelihood it is permissible to confront
dangers that would be forbidden for the purpose of
pastimes.

The instance of Purim is still unique because
the “exception” for working people is not an
afterthought instituted as a leniency subsequent to
the original ruling. Rather, it is a fundamental part of
the laws of Megillah reading, inferred in the Gemara
from the words of the Megillah itself (Esther 9:31),
which refer to fulfilling the observations of Purim “at
their [various] times.” We can connect this to the
general idea of Chazal’s institution of distinct days
for Megillah reading.

The Megillah makes a distinction between walled
cities, which celebrate on 15 Adar, and unwalled
ones, which celebrate on 14 Adar. Chazal interpreted
a “walled city” as one that is enclosed since the time
of Yehoshua bin Nun — since the time when the
children of Israel entered the land as a nation. The
Yerushalmi (Megillah 1:1) explains that this was “in
order to show honor to Yerushalayim, which was in
ruins at that time” [the time of the Purim miracle].
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Yerushalmi as follows: In all the Torah holidays, the
unique status of Yerushalayim needs no expression




in the timing of the observances. The focus of all
Torah holidays is the Temple service, especially the
sacrifices, which can take place only in the Mikdash
in Yerushalayim. However, the observances of Purim
— rejoicing, reading the Megillah, and giving presents
to the poor — can be equally observed anywhere.
Furthermore, the holiday itself was instituted outside
of the land of Israel, so it was necessary to show honor
to Yerushalayim in a fundamental way in the timing of
the observances of the holiday.

Likewise, in Eretz Yisrael there is no need to give
special expression to the Jews who are simple working
people. Everyday life in the Jewish state depends on
the fact that some Jews are farmers and truck drivers
and delivery people. But abroad, where so many Jews
are doctors and lawyers and accountants and we can

rely on our non-Jewish neighbors to provide us with
food and water, we may come to take these jobs for
granted.
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Specifically for Purim, the simple, unlearned village
dwellers also needed to be given a special, built-in
acknowledgment in the structure of the holiday.

({ASHKAFICALLY SPEAKING

The Heart Is the Final Check of the Law

Rabbi Yaakov Haber

There are a few things in the Mishkan and in the
Beis HaMikdash that were tamid — constant. The Ner
Tamid was always burning a fire. The Korban Tamid
was a sacrifice offered daily. The third one may not
be as obvious. “And Aaron shall bear the judgment of
the Children of Israel on his heart constantly before
Hashem” (Shemos 28:30). Aaron wore a breastplate
—a Choshen Mishpat — right over his heart. It was a
constant.

Curiously, Aaronwasnotinthejudgmentdepartment,
but he wore a “Breastplate of Judgment.” It would
seem to be more appropriate for Moshe since he
received the Law and adjudicated it. Aaron wore it
on his heart. Why on his heart when the obvious
seat of judgment is the mind?

When Hashem asked Moshe to go to Egypt and
lead the Jews to freedom, Moshe hesitated. “I have
an older brother. He is a known leader. He will feel
badly for being skipped over as leader of the Jews.”
Hashem assured Moshe that he needn’t worry about
Aaron. “He will see you and be happy for you in his
heart” Indeed, Aaron rejoiced at the appointment
of his younger brother, Moshe. “Because he rejoiced
in his heart, he merited wearing the breastplate on
his heart constantly” (Talmud Shabbos 139).

The commentaries discuss the translation of the
word choshen. I'm fascinated by the comment of the

Netziv that the root word is chash, to feel. Indeed,
adjudication of the law, mishpat, was Moshe’s
department. But it was Aaron’s job to feel that law —
choshen mishpat. In other words there was a second
test for all the judgments of Moshe and his courts.
Does it “feel” right? Does it have compassion? Does
it take into account the suffering and the pain?
There must be mishpat, but that mishpat must also
have heart.

Ruoli tells ws that the Phostien
Mistpat was wore to atone for the
covruption of Law.

Rashi tells us that the Choshen Mishpat was worn to
atone for the corruption of law. The heart is the final
check of the law. We must be a just people; we must
be a people with heart. We are told that we lose our
Jewish status as a “light unto the nations” when we
find our words only in din.

As the attribute of kindness requires the framework
of justice, so too does the attribute of justice require
the choshen and the constant engagement of the
heart of Aaron.




TORAH INSIGHT FOR THE WEEK '

Defeating Amalek’s “Whatever” Attitude

Rabbi Shaya Karlinsky

On the Shabbos before Purim, we read about Amalek
in Parashas Zachor — the second of the four special
parshiyos. Haman was a biological descendant of
Amalek, but the connection isn’t a simple coincidence.
Rather, there is a fundamental connection both to the
battle with Amalek, read on Purim morning (Shemos
17:8-16), and to the Purim miracle.

An analysis, with Rashi, of a few words in the story of
the battle of Amalek, along with one word in Parshas
Zachor — fulfilling the commandment of remembering
Amalek (Devarim 25:17-19) — sheds insight on the deep
connection between the enmity we have for Amalek
and the Purim miracle. “1712 M "WKX“ How he [Amalek]
happened upon you.” Rashi gives multiple explanations
for the word Tjp. One is Mpn — coincidence. Another
is . — cold. The metaphor for the latter is a boiling
bath that everyone is afraid to enter and get scalded.
An uninhibited individual jumps in and gets burned. But
he cools the bath and enables others to enter. Similarly,
after the nations witnessed all the miracles culminating
in the destruction of Egypt, everyone was afraid to
attack the Jewish people. Comes along Amalek with
total disregard for the consequences and shows that
attacking the Jews isn’t unthinkable.

Raohi explaing that ucither the

“wame " of Fashem nor Fis “throne”
can be complete as long as Amalet

exils.

What was the person jumping into the scalding bath
thinking? The answer is: He wasn’t. He gave no thought
to consequences; his only thought was “whatever”
What was Amalek thinking after witnessing all the
miracles done for the Jewish people? The answer is
similar: He wasn’t thinking. This connects to Rashi’s
“coincidence” explanation. Amalek saw the miracles
but imputed no significance to them, interpreting them
simply as coincidence. If everything is coincidence, then
there is no purpose to the world and no predictable
consequences for actions. The “whatever” attitude
prevails.

This attitude of Amalek creates the eternal enmity of
the Jewish people. To understand this on a deeper level,
we move to the last verse (Shemos 17:16) after the
original battle with Amalek. “Hashem raises His hand
on His throne (an oath), declaring war against Amalek

from generation to generation.” The name of Hashem
is written with only two letters instead of the usual four,
and “the throne” is missing the last aleph. Rashi explains
that neither the “name” of Hashem nor His “throne”
can be complete as long as Amalek exists.

The name of Hashem and His throne represent the
recognition of the Almighty in the world through His
miraculous intervention in the flow of history. But if every
event is viewed as coincidence — and immoral actions
have no consequences —then nothing Hashem does can
have any impact. Events are never viewed as the hand
of Hashem; they’re always viewed as coincidence. Any
inspiration that might arise from the miraculous event is
cooled down by this attitude.

This is why Midrashim on the verse in Mishlei (19:25) —
“Beat a mocker, and a simple man will gain cunning” [ck]
— teaches that a mocker represents Amalek. One who
responds to serious matters with mockery broadcasts
the message that nothing is really serious. Everything is
coincidence. “Whatever”

What was Amalel thinking after
the Gewiost: peopple? The answer éo: Fe
wadn 't thinking.

The Purim story was perfectly primed for coincidental
interpretations. That is certainly how our modern
journalists and pundits would have presented it. Years
aftertheJews participated in a royal feast that Mordechai
opposed, he gets them into trouble, precipitating a
decree of annihilation. The royal house forgot to reward
Mordechai for saving Achashveirosh’s life, and he was
reminded exactly when Haman was coming to ask him
to hang Mordechai. Esther happened to be in the right
place at the right time, while for Haman it was the
reverse. And on and on. With the miracles happening
behind the scenes, an “Amalek perspective” would
have missed it all. The recognition of Hashem’s hand in
every aspect of the Purim story is the refutation of that
perspective, allowing the manifestation of Hashem’s
intervention in the world to be viewed correctly.

Recognizing the Divine hand behind seemingly
coincidental events in Jewish history was the great
message of Purim and the defeat of the Amalek
perspective. The battle continuesin ourtime, challenging
how to view history as it unfolds.




SPOTLIGHT ON EPR (Education, Parenting, Relationships)

FOCUS ON COMMUNITY

The Happiness Drain Rebbetzin llana Cowland

As we launch into Adar — the happy month — let’s take
a moment to investigate what gets in the way of our
happiness and how we can refrain from passing negativity
on to our children. Or at least try.

As a young mum, | attended a class on ‘Under 5s’ by the
renowned Rebbetzin Deena Weinberg. Her claim was that
children under 5 are quite naturally happy — except for the
fact that another mum in the audience had in her care a
miserable 4- year-old. And so an argument ensued.

“I'm telling you they’re naturally happy” said the
Rebbetzin.

“Well, ’'m her mother, and I'm telling you she’s miserable,”
countered the mother.

Back and forth they went, theory battling against
experience. Until the Rebbetzin said, “I think we may be
missing something here. Does your child have allergies?”
Actually, her child did have allergies, and the mother went
on to describe what the child can’t eat. The Rebbetzin said
the child isn’t getting enough vitamin B1 and that vitamin
deficiencies are getting in the way of the child’s natural
happiness. “Get her some vitamin B1, and she’ll return to
her natural state,” she said.

So why are children naturally happy, and what goes wrong
as we grow up? And how does Adar in specific help us
increase in happiness should we choose to focus correctly?

During the month of Adar, we have auspicious access
to recognizing Hashem’s hand in everything, especially
behind the scenes. Let’s see how this works. Children
are naturally trusting. They play the role of child; we are
supposed to play the role of responsible adult. They leave
the question of whether things will turn out okay to us.
When supper is late, they don’t wonder whether it’s going
to come at all. They trust it will come. When we take a
wrong turn in the car, they don’t doubt that we will find

Ateam of over 90 Charedirabbis, counselors, therapists,
social workers, and educators have fielded thousands
of difficult questions from Charedi men and women
since the launch of the Akshiva Web site (akshiva.co.il)
eight years ago. Difficult questions about faith, Jewish
philosophy, marriage, shidduchim, mental health,
education, and personal challenges of all sorts can be
asked anonymously from the website or via email.

We are preparing to launch our English website and
looking for native English-speakers who are experienced
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our way. And even when we fail, they don’t question. They
trust us.

As children grow up, they start gaining some control.
But control becomes controlling when we leave Hashem
out of our planning. If there is a gap between the way a
situation is and the way we think it is supposed to be, the
gap gets filled with a drain. And that’s the happiness drain.

what goes wnong as we grow wp?
If we develop so much need for control that there’s noroom
for Hashem’s plans — no allowance for Hashem'’s plans to
be better than our own — we have overshot our goal to
become responsible partners with Hashem. Instead, we
become controlling planners, despite Hashem. Goodbye,
Hashem. Goodbye, happiness.

Should we grow in responsibility? Yes. Should we become
adults who have control and make plans? Of course! But
should that mean that we alone fill the space? No. Because
when we relegate Hashem (call in emergency only), we
have removed our ability to see Hashem’s hand. And then
we’re on our own — inflexible, terrified, and miserable.

So how do we instill the correct balance in our children?
We do so by allowing for Hashem’s plans all the way
through life, by letting our kids see that we make plans
but also trust when hashgacha changes them. We show
our children that we’re open and welcoming of Hashem'’s
interference, that we trust Him.

When we live without distinguishing between the way it is
and the way it’s supposed to be, we don’t freak out when
the unexpected happens. In this way, we model for our
children that we are responsible parents, but we also trust
Hashem. When we model the trust in Hashem that our
‘under 55" modeled to us, we close the happiness drain.

in their fields, open-minded and non-judgmental.
Volunteers receive special training that provides them
with tools for handling questions and challenges
specific to the Charedi community. Volunteers sign
their responses with their name and e-mail address so
those with questions can contact them directly.

If you are inspired to help others or know someone
who would want to join the team, please send contact
details and a brief resume to: ask-en@akshiva.co.il.




QUESTIONS & ANSWERS

FAMILY MATTERS

T Desperate Veed of ttention /

Rebbetzin Tamar Pfeffer

Luestion:

No one at home pays attention to me. My mother, who
is supposed to pay the most attention, just ignores me.
When she talks to my sister and | say something she gets
mad at me. But when | talk to her and someone talks to
her in the middle of our conversation she stops talking to
me. It’s always been this way, ever since | can remember.

I’'m just not important, not worthy of attention.

Lately, I've even started to get into fights with the family,
and | know why — | just need the attention. | tell my
mother that she doesn’t notice me, but she just doesn’t
listen. I've tried to run away from home, but I've got
nowhere to go.

What can | do?

Responde!

Dear Questioner,

Thank you very much for your question. | will try to give
you whatever assistance | can. Allow me to start from the
beginning.

Hashem created us, human beings, out of unconditional
love. We received our lives out of love, and for 12-
13 years (until the age of bar/bat mitzvah) we live
in receiving mode, receiving Divine love without any
obligation to do something in return. Every morning we
say Modeh Ani, declaring our gratitude for the faith that
Hashem places in us — rabbah emunatecha. He trusts us,
places His confidence in our ability to do the good and
the just. Even if we went astray yesterday, and even if we
will continue to stumble, His love and His trust remain
resolute. He gives us back our souls and bequeaths us
another day.

Hashem’s love for us teaches us something about self-
love. If Hashem, the creator of the world, loves us so
much, then, as Hashem’s creations, we love ourselves,
too. Notwithstanding faults and imperfections, He gives
us trust and unconditional love. In the same vein, we
must accept ourselves as we are and love ourselves with
the same unconditional love.

| want to continue this line of thought to reach a profound
insight. Your value as a person is absolute. It doesn’t
depend on others. Do not wait to receive approval from
others to feel that you are worthy. You’re worth a lot
by the very fact of your being here, by the very fact of
your life, by the very fact of your good will and the many
positive and worthy attributes you possess. Therefore,
even if you feel rejected and ignored, the first thing you
need to tell yourself is: “I love myself the way | am, and
Hashem, who is always with me, loves me the way | am.”

Self-loveis not pride or arrogance. It does not condescend
towards others. It is simple love. When you feel this,
you know that your being content does not depend on
approval from others; it is personal and internal, deriving
from your own unconditional self-love. A person who
loves himself, despite his imperfections, radiates joy,
peace, and love, and people enjoy his presence. The

instruction of “love your fellow as yourself” is to love
others after you love yourself. If you don’t love yourself,
how will you love others just like you?

The first step — and the main step — is, therefore, to
love yourself, to know that your value is independent
of others. Even if you don’t receive the attention you
expect or deserve, you remain Hashem’s daughter and
you receive each day His infinite love. The more times
you say this to yourself, the more you will believe it. Say
it again and again. Initiate the process, and it will seep in
over time.

Another important point to think about relates to giving
and receiving. If we want to receive, the first thing we
need to know is that we cannot force the other to give.
Giving needs to be voluntary, out of the giver’s free will.
If you manage to coerce somebody to give, the result
isn’t giving but paying a debt. Such giving does not fill
the recipient (nor the giver) with goodness and warmth.
Likewise, if you force others to give you attention, it
won’t be true attention. It won’t make you happy.

The best way to receive is not to expect the giving but to
simply facilitate it. Create a free and liberated space for
the other, and leave to him the choice of whether and
how to give. Maybe you think that your mother needs
to give you attention by sitting and talking, while your
mother wants to give you attention in some other way.
Getting into fights with the family certainly won’t help.
Even if you get some attention, it will be taken rather
than given — and remain deeply unsatisfying.

| would suggest the following: Whenever a situation
arises when it seems someone is ignoring you, tell
yourself first of all that Hashem loves you and that you
love yourself. Try to convey this to your family, to share
the message with them, without expecting anything in
return — without thinking, “What are they supposed to




answer me?” Tell them that you’re part of the family, and
allow them to respond, to listen, and to give you attention in
their own way. Little by little, you will see that when they feel
less pressured by your expectations, they will be freer to give

you the attention you crave and to love you as you are.

With all my heart, | wish you love and wellbeing, and may you
only grow from the process you are going through.

Tamar Pfeffor

Tamar Pfeffer is a parenting and relationship counselor with years of experience,
certified under Mrs. Rachel Arbus. Questions should be submitted to ask-en@akshiva.co.il

STORIES THAT INSPIRE |

The Smashed Bottle of Medicine Rabbi Shmuel Kimche

“On the day that the Jews’ enemies looked forward to
ruling over them, it was reversed. The Jews should rule
over their enemies”. We read these words in Megillas
Esther. The very day. The very gallows. The very 10,000
kikar kesef (Gr”a). All was actually being prepared for
Haman’s downfall. He was memuchan — preparing for
his own demise (Megillah 13a). He wanted the gallows
to be high enough to be seen from the king’s palace,
and this meant that Charvonah could chime in on cue,
pointing out the gallows (Gr”a).

This shows pre-planning by Hashem. The venahapoch
hu — the turnabout — teaches us about hashgacha.The
very item which seemed to be a destruction ended up
being the yeshuah.

Listen to this story. It describes the same hashgacha
on a personal level. It certainly helps me when | try to
identify hashgacha around me! Rabbi Moshe Sherer of
the Agudah would often repeat his personal story at the
Annual Agudah Convention and whenever Klal Yisrael
was going through difficult times.

As a young boy, | once fell ill and lay listlessly in bed.
My mother called a doctor who diagnosed the illness
as strep throat. In those days — before antibiotics —
strep throat was far more worrisome than today. The
infection could worsen into rheumatic fever and cause
permanent heart damage and even death. The doctor
explained all this to my mother.

7é¢z‘mgéz’ as my mother was walling
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The doctor prescribed medication but warned my
anxious mother that it was very expensive. Even after
my mother had gathered all the money to be found in
the house, she doubted that she had enough to pay for
the medicine. Nevertheless, she rushed to the pharmacy
to plead her son’s case. The pharmacy was far from our
home. In order to get there, she needed to pass through

a rough area that made the journey
a dangerous trek.

Finally, my mother arrived at
the pharmacy, and, true to her
fears, the money that she had
brought simply did not cover
even a fraction of the costs of
the medicine. My mother started
bargaining. She would exchange
hours of her labor in exchange for
the medicine. Soon they came to an
agreement. My mother would work a

certain
number of hours per week for the next year in exchange
for the precious vial of medication. The pharmacist
quickly made up the medication, and my mother was on
the way back home.

We mentioned that to get back to our home meant
having to cross a rough area. That night, as my mother
was walking home clutching her precious medicine, she
was confronted by a gang of hoodlums. One of them
asked, “What are you holding there that is so precious?”
The gang snatched the bottle from my mother and
opened it. When they smelled it (the smell was awful),
they laughed and poured it all over my mother’s coat.

Let us imagine what was going through Mrs. Sherer’s
mind as she cried to herself on the way back to the
pharmacy: “Why is this happening to me?” “Why
is Hashem letting this happen?” “At what point will
Hashem have mercy on me?” “How much do | need to
continue suffering?”

But let’s get back to the story.

After walking an hour, my mother reached the pharmacy
again. As she entered, the pharmacist looked at her
quizzically. “I need another bottle of the medication.
Hoodlums poured it all over my coat. | am willing to sign
up for an extra year of work. | must have the medication
for my son!” she pleaded.

As the pharmacist looked at my mother, he couldn’t
help noticing the foul smell of the ‘medicine’ that was °




poured over her coat. As he looked closer, he realized to his
horror that he had made a huge error in the prescription.

17

“Madame, you have angels protecting you!” Now it was my
mother’s turn to look quizzical. The pharmacist explained. “I
made a mistake when | made up the first bottle! Had you
gotten home safely and given the bottle to your son, he would
not have survived the potion. Thank G-d, you were attacked
and had to come back. | am taking our contract and tearing it
up. And please do not pay for this bottle of medication either.
Take this home and give it to your son. It should help him.”

IOne Weekday Morning:

After getting herself dressed, Miriam went to check on
her four-year-old brother, Eli.

“Good morning, Eli. | see that you've almost completely
managed to get dressed by yourself. Where are your
shoes?”

“I can’t find them. Can you help me?”

“Sure,” replied Miriam with a smile. “Let’s check under

I Discussion:

The Right Shoe Didn’t Feel ‘Right’ Josh and Tammy Kruger

Q: What was bothering Eli?

A: The Torah affects all aspects of our life- even how we
dress. When we put on our shoes, we are supposed to
put on the right shoe first and then the left. When we
take off our shoes we reverse the order (Mishna Berura,
Siman 2:4).

PARASHA HALACHA FOR THE SHABBOS TABLE

Q: Why do we give the right side special treatment?

A: Parashas Tetzaveh gives special instructions for a
korban called the miluim that was brought by Moshe in
the days of the chanukas hamishkan. One requirement
was to place some of the korban’s blood on the right ear,
right thumb, and right big toe of Aharon and his sons
(Shemos 29:20). We learn from these instructions that
more kavod is given to the right side of the body.

Q: Eli has velcro straps on his shoes. He wants his next
pair of shoes to have laces so they can be “just like

Reb Moshe would retell the story, with an addition that his
mother made: “When the bottle was smashed and poured
out, | felt that my life was over. | thought that my heart was
breaking. Little did | know that this was a yeshuah from
Hashem to save the life of my child.”

Throughout his life, Rabbi Sherer made frequent references
to his mother’s fleshel (bottle) of medicine. Of course, we
can learn from this story, too. HKB”H sometimes smashes the
bottle, but it is ultimately a gift for us.

Purim is our gift. The threat of annihilation and the precision
in the salvation certainly is something that we celebrate.

your bed. Here’s the left one. Now where’s the right
shoe?”

“Are you looking for Eli’s shoe?” their father called from
downstairs. “It’s here by the front door.

“Thanks, Daddy,” said Miriam. “Eli, your bus is going to
come soon so we have to hurry. Start putting on this
shoe, while | get the other shoe from downstairs.”

As Miriam left the room Eli realized that something
didn’t feel ‘right’

Daddy’s.” When this happens what halacha will he need
to know?

A: The rules change when we are tying shoelaces! This
is because we give kavod to tefillin that generally are
tied on our left arm. Therefore, when someone puts on
shoes with shoelaces the order should be: 1) put on the
right shoe, 2) put on the left shoe, 3) tie the left shoe, 4)
tie the right shoe (Shemos 29:20).

Q: Is the halacha different for a left-handed person?

A: Yes. A left-handed man puts tefillin on his right arm.
Therefore, when he ties his shoes he ties the right
shoe first. There is some debate about which shoe a
left-handed person should put on first. Some poskim
say that he should put on the left shoe first (Tzemach
Tzedek, Orach Chaim 4:6), as explained in Netivim Bisdeh
HaShlichut, Ch. 2). Other poskim say that they still put
the right shoe on first (Pri Megadim 158, A.A. 1).

Written in collaboration with Rabbi Yehoshua Pfeffer. Based, in part, on an article by Rabbi Aryeh Citron
titled “The Right (and Left) Way.” Le’iluy nishmas Frumit Bat Yosef, Edith Nusbaum a”h

3N .
STopcts

Kehillah

Community. Education. Leadership

Kehillah is an organization dedicated to serving the Anglo-Torah community living
in Israel. It is active in areas of community, education, and leadership.

We welcome your feedback! Please send comments, insights, and suggestions to: info@kehillah.org.il




