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The Jewish Private and the Divine Political 
Rabbi Yehoshua Pfeffer

Our political mission, the calling to light up the public 
domain, is fulfilled specifically at the doorstep of the 
home.

“The (Chanukah) lights must be placed at the doorstep 
of the house, facing outwards” (Shabbos 21b). This 
basic formulation of the obligation to kindle Chanukah 
lights is reminiscent of the second-wave feminist slogan 
“the private is the political.” Our political mission, 
the calling to light up the public domain, is fulfilled 
specifically at the doorstep of the home. This motion, 
moreover, encapsulates the core idea of what it means 
to be Jewish.

It is no coincidence that the Chanukah is a winter 
holiday, celebrated during a season when no Torah 
festival occurs. The Torah festivals represent how Divine 
light enters our human domain. The open miracles 
of Yetzias Mitzaryim, the follow-up of Shavuos with 
the giving of the Torah, and the Divine providence of 
Sukkos, are times when we encounter the brilliant glow 
of Hashem’s presence in the world. The Seder Night is lit 

by His light; we bask in the revelation.

In contrast, Chanukah knows no such Divine revelation. The 
wars of the Hasmoneans were long and arduous. Our best 
and finest were killed over years of guerrilla warfare until 
victory was finally achieved. It was a miraculous triumph, to 
be sure, but the miracle inhered in eminently human events. 
The light of Chanukah is holy, Divine, yet it must be kindled 
by mortal men and women. Absent our lighting, the world is 
enveloped by the total darkness of winter nights.

Chanukah, therefore, is a weekday festival. On Torah festivals, 
the Divine revelation calls us to desist from the most basic 
human activities—going to work and performing everyday 
labor. On Chanukah, however, the revelation occurs within 
the human activity itself, which is perhaps why the Rambam 
notes that the mitzvah of Chanukah lights is somehow more 
cherished than any other (Chanukah 4:12). We cherish 
the mitzvah because it is ours. Our wars, our kindling, our 
Chanukah enactment.

In this sense, Chanukah is a microcosm of the great Jewish 
mission to the world. Chazal note that our world is a place 
of darkness from which Hashem is fundamentally hidden 

(see Pesachim 50a; 2b). The role of the Jewish People is thus 
as the moon to the Divine sun—to reflect Hashem’s light into 
the darkened world: “This nation I have created for Myself, 
My glory they shall tell” (Yeshayahu 43:21). We tell Hashem’s 
glory with human words; we bring His light with our own 
lighting.

Our Unique Light
It is thus fitting that our lighting takes place at the door to 
the home, where we are most profoundly human. There is 
no deeper humanity than the relationships we live; and the 
closest of relationships inheres at home, amid husband and 
wife and the Shechinah between them, who together kindle 
the Chanukah lights: ner ish u’beiso (see Rosh, Shabbos 2:8). 
The most brilliant light emerges from our most profound 
humanity, elevated by our unique relationship with Hashem 
as embodied by the Torah. The Jewish private sphere becomes 
the Divine political arena.

Launching this new Shabbos publication specifically on the 
week of Chanukah is a special privilege. There is something 
universal about our humanity. We all have homes; we all 
kindle the same lights. Yet, our humanity is also exceptional 
and particular. Each home is different, each relationship 
unique. Each of us must have his own light because only 
when we bring ourselves, each with his particular nature and 
disposition, can the light of the Jewish People be complete.

Though “made in Israel,” the light of this Torah publication 
shines through the vehicle of the English language. While the 
Torah is available for all to study, the language of learning is 
more than a technical detail. It represents a culture, a set of 
values and preferences, a disposition that distinguishes the 
Torah life of Ashkenaz from Poland, Morocco from Yemen, 
and the USA from South America. 

We—ourselves, our parents, our grandparents—are all Olim. 
We are deeply privileged to join the great Divine movement 
that has gathered Jewish light from around the world back to 
the Land of Israel. Yet, the great light of Torah that emerges 
from Zion shines true with the full variety of lights ingathered 
from all corners of the earth. This publication celebrates our 
unique “private light” that forms part of the great Divine 
political.
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First End Corruption  
Rabbi Yitzchak Adlerstein

Why the Cow-Dream? A Tale of Alexander 
the Great Explains

Why cows? After all, grain was what this was all about 
– its abundance, followed by its scarcity. Why, then, is 
Pharaoh’s dream of the grain preceded by one about 
cows? 

The Yerushalmi (Bava Metzia 2:5) relates a fascinating 
story that suggests a solution to the Meshech 
Chochmah. Alexander the Great visited a far-off 
kingdom, to learn how others dispensed justice. He 
observed a court case presided over by the local 
king. One party sold a garbage dump to another, 
whereupon the buyer discovered treasure that 
had been hidden away in the dump. The buyer 
and seller disputed whether the sale included the 
hidden treasure, and turned to their monarch for a 
just resolution. He learned that the two litigants had 
unmarried children, and suggested they marry each 
other so that both sides would enjoy the treasure.

Alexander laughed, prompting his royal colleague to 
ask how Alexander would have ruled. Alexander said 
that he would have had both litigants killed, and kept 
the spoils for himself. The king asked whether the 
sun shone and the rain fell on Alexander’s kingdom. 
Alexander responded affirmatively. “Do you have 
small cattle?” asked the king. “You had better own 
cattle. You survive in the merit of your cattle, as is 
written, ‘You save man and animal!’”

The king meant to call Alexander to task for the ease 
with which he was willing to corrupt justice. Such a 
society, he argued, would surely not be sustained 
by G-d. It survived, he reasoned, because Hashem’s 
compassion reached the animals. He sustained them, 
and the humans among them came along for the 
ride. 

Pharaoh established himself as a deity. He fully 
played the role, staying aloof from the petty affairs 
of humanity and leaving hands-on leadership to 
layer upon layer of government bureaucracy. Such 
governments almost beg for miscarriages of justice, 
especially by the powerful who can act as they 
please without fear of consequences. Thus, it was 
acceptable for a defenceless foreigner like Yosef to be 
thrown into prison indefinitely and without recourse 
to justice, all because he had irritated a person in a 
position of power. 

Hashem’s message to Pharaoh with his dream of 
cows was the same as the king to Alexander: Justice 

has been so corrupted in your realm, that the primary 
focus of the good years will be the animals. They are 
the ones worth saving. If you expect real relief from 
the upcoming famine, you must first address the 
endemic corruption in your realm. The cow-dream 
came first to instruct Pharaoh that his first order of 
business was to make his subjects – not just their 
animals – worthy of Divine compassion.

Yosef jumps in with advice. “Let Pharaoh seek out a 
discerning and wise man.” 

Pharaoh established himself as 
a deity. He fully played the role, 
staying aloof from the petty affairs 
of humanity and leaving hands-on 
leadership to layer upon layer of 

government bureaucracy.

Having a deity sit on the throne and absent himself 
from the pedestrian affairs of real people virtually 
ensured corruption. Egypt needs an ordinary human 
being to judge and guide its citizens, not a god-man 
whose sanctity prevents him from attending to the 
affairs of his realm, leaving it lawless and corrupt. 

Yosef continues: “Place him over the land of 
Egypt.” With an uncaring monarch on the throne, 
many a nobleman could trample upon the law 
and expect to get away without penalty. Yosef tells 
Pharaoh that the antidote to this is placing someone 
of authority over the entire land of Egypt, who will 
serve as the ultimate recourse for those who feel 
they were mistreated. 

Yosef’s position dictated the charges he levelled 
against his brothers. He accused them of being spies 
– a crime against the State, and therefore governed 
by extrajudicial policies. In this one area, he did not 
have to subscribe to any of the rules or protocols that 
he regularly managed with fairness and justice. 

Pharaoh fully buys into the arrangement. “I am 
Pharaoh. Without you no man may lift up his hand or 
foot in all the land of Egypt” (Bereishis 41:44). Pharaoh 
would thus continue to live his guise as the river-god, 
and hold himself aloof from the everyday affairs of 
the realm. All those goings-on would be subject to 
the approval and oversight of his appointee, Yosef.
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Mitzvos and Our Accountability  
Rabbi Asher Meir

What do we learn from the ruling on damage 
caused by a Chanukah Menorah? 

The Mishna in Bava Kama (6:6, 62b in the Gemara) states 
that if a storekeeper places a lamp in the public way, 
causing a driver’s cargo to catch fire and get damaged, 
the storekeeper is liable; the driver may fairly assume 
that the road is free of hazards. Rabbi Yehuda then adds 
that if the flame is a Chanukah lamp, the storekeeper 
is exempt. The Gemara makes clear that the reason 
is that the Chanukah lamp is a mitzvah. But we don’t 
rule like Rabbi Yehuda; it is certainly proper to place 
the Chanukah lamps outside, but notwithstanding the 
mitzvah, the storekeeper must take care to avoid any 
damage. 

These rulings exemplify an important principle: just 
because something is permissible, or even a mitzvah, 
this does not absolve us from responsibility for its 
consequences. A common example from the workplace 
would be an employee davening when the employer 
expects him to be working. There is extensive literature 
on when it might be permissible or even desirable to 
give preference to a pressing mitzvah, such as davening 
Mincha, over a seemingly arbitrary workplace regulation. 
However, there is no question that if the employer 
discovers such an infraction, he is completely within his 
rights to discipline the employee.

He suggests that the choice of the 
Chanukah lamp as the source of the 

damage was carefully chosen

Indeed, the permission and the accountability can 
sometimes be interdependent. Several prominent 
authorities permit presenting a misleading appearance 
(but never an outright untruth) when the actual 
appearance is itself misleading as regards the substance. 
For example, if a prospective employer improperly infers 
from a prospect’s white hair that he will do a poor job, 
many authorities permit the applicant to dye his hair. 
Ultimately, the subterfuge gives the employer a better 
impression of the worker’s capabilities (see, for instance, 
Levush Mordechai 24; Iggros Moshe, Yoreh De’ah II:6).  

But even if we accept this basic leniency, how can we 
trust the applicant himself to make this self-serving 
judgment? Surely weighing the applicant’s qualities is 
the hirer’s prerogative! Rabbi Aaron Levine (Case Studies 
in Jewish Business Ethics pg. 53) proposes that in all 
cases where Poskim permit conduct of this nature, we 
find that there is accountability towards the party who 
is potentially deceived. In this case, if the worker is not 
doing a good job the employer will find that out pretty 
soon. That accountability does not justify misleading the 
employer on something fundamental, but Rabbi Levine 
posits that it does allow the worker some latitude in his 
self-evaluation.

These rulings exemplify an important 
principle: just because something is 
permissible, or even a mitzvah, this 
does not absolve us from responsibility 

for its consequences

The Shelah (Torah Ohr on our Parasha) finds an 
allusion in this Mishna to an insight into the nature of 
the Chanukah festival. He suggests that the choice of 
the Chanukah lamp as the source of the damage was 
carefully chosen. He points out that this mitzvah is 
known to be particularly risky, citing a tale from a well-
known Midrash (Eicha Rabba 1:45) about a tragedy that 
befell the Emperor’s family during Chanukah. The Jews 
decided to light Chanukah lights notwithstanding, but 
this was viewed as a sign of disrespect resulting in a great 
tragedy. We can add that the Gemara (Shabbos 21b) and 
Shulchan Aruch (Orach Chaim 671:5) already warn that 
in times of adverse decrees the Chanukah lights should 
be lit inside, due to fear of danger.

We are extremely fortunate to be living in a period 
during which mitzvah observance is tolerated and 
indeed specially protected almost everywhere that 
Jews live. Our generation has little excuse to stint on 
mitzvah observance, but the Mishna reminds us that 
mitzvos need to be performed with a sense of public 
responsibility and accountability.
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How do I Teach My Children to Take 
Responsibility for their Schoolwork   
Rebbetzin Tamar Pfeffer

Question:
Hi, my question concerns my children’s responsibility for their schoolwork. When they come back from school, 
I encourage them to do their homework and prepare their schoolbags for tomorrow. However, they only do 
those things if I sit next to them and supervise them.

I feel as though this is my responsibility and if I won’t remind them they won’t do it. Maybe they’ll remember 
late at night when they need to go to sleep. But I know that it should be their responsibility, not mine. How 
do I remove from myself a responsibility that belongs to someone else? Please advise.

Thank you so much.

Response:
Dear Mother,

I was very happy to read your question. It was honest, 
caring, smart, and relevant for every parent. I’ll start 
with a few words about responsibility and then 
approach the specific issue.

Responsibility depends on education, not on age. If 
your ten-year-old son still doesn’t make his bed in the 
morning, and you finally believe it’s about time he does 
so, you can’t suddenly expect him to carry out this task 
perfectly. Responsibility is a process. It takes time.

Responsibility is also a burden for somebody to 
carry. You defined this well by writing, “How do I 
remove from myself a responsibility that belongs to 
someone else?” Once you take responsibility for your 
children’s homework, it’s impossible for your kids to be 
responsible for it. The minute you start to let go of your 
own responsibility, which is a process and not a one-
time event, you give them space to begin their own 
process.

These two points lead to an important insight, which 
involves making mistakes. Because taking responsibility 
is a process, it inevitably includes stumbles and errors. 
Without these, we cannot be in a learning process. You 
will only be able to relinquish your own responsibility 
when you come to terms with your children’s mistakes. 
To allow them to make mistakes is part and parcel of 

your children’s (and your own) growth and progress.

Beginning the process is important for your children’s 
education and for their learning how to be productive 
and responsible. It will do them only good. Tell them 
it’s time for them to be responsible for their own 
homework, which is why from today on, as part of the 
process, you will only give them one reminder during 
the afternoon. No more reminders afterwards, and no 
homework after dinner (this is only an example; you, 
the mother, knows best which rules to apply).

As the process unfolds, by trusting your kids and 
understanding that mistakes and stumbles are part of 
their growth process, you will see that eventually even 
one reminder isn’t necessary. Children want to take 
responsibility. They will grow into it.

There’s no need for you to sit with them during 
homework time. Let them know that you did your 
share of school already, and now it’s their turn. You 
can and even should be around while they are doing 
homework, so if a question or a problem comes up you 
can help them solve it. But the responsibility stays with 
them. They should be the ones coming to you, and not 
the other way around.

I wish you good luck with the wonderful process of 
teaching responsibility!
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Tamar Pfeffer is a parenting and relationship counsellor with years of experience, certified under Mrs. Rachel 
Arbus. Questions should be submitted to ask-en@akshiva.co.il
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Little Tzaddik Rebbetzin Ilana Cowland

Culture plays a large role in how we refer to 
our children

It wasn’t until I came to Israel in my seminary year that I 
heard a small child referred to as a tzaddik. I had grown up 
in the UK, admittedly land of the understatement, yet we 
certainly knew what tzaddikim were. We had books about 
them. We heard stories about them. I had grown up with 
an understanding of tzaddikim as figures larger than life, 
the likes of Reb Aryeh Levin. Yet, this little boy seemed 
to somehow earn this title by simply putting his plate in 
the sink. Had he washed it up as well, would that have 
graduated him to gedol hador? 

I had grown up with an understanding of 
tzaddikim as figures larger than life, the 

likes of Reb Aryeh Levin.

To my mind, the accolade was shocking but also sweet. 
It had a tone of pureness and torah-consciousness that 
“sweetie pie” and “darling” didn’t quite achieve. And, 
of course, there was the story of the Israeli child who 
attributed the fact that he’d grown up and become religious 
to the fact that his secular father had always called him 
“tzaddik sheli.” Maybe there was something to this.

Culture plays a large role in the way we refer to our children. 
On the one hand, you’re creating an aspiration. But on the 
other hand, if you’re stating an accomplishment, are you 
just setting the bar too low? This is a cultural difference 
that stands out in the grade-marking system of different 
countries. 

In America, for example, an excellent student wants to 
see as many 100’s on his report card as possible. 99’s 
are great, and 98’s are also very very good. But 92’s are 

disappointing, and a drop into the 80’s is embarrassing for 
a top student. The message? You can reach the top. You 
can achieve your highest goal. You’re almost there and you 
can get there! 

In England, though, the highest grade is an A. Getting an 
A means you have accomplished excellence. Yet, you can 
actually get an A with a grade of about 70% for your English 
composition. Getting 70 means that you did fantastically 
well! Your writing is truly excellent! Should you receive 
74, you might seriously consider becoming a professional 
writer. You are exceptional. But there’s another, more 
subtle message: there’s no such thing as 100. There’s 
always room for improvement. Even Shakespeare would 
have received 90 and that would have been unheard of. 
Keep striving. Keep improving. 

Cultural differences are fascinating. “Everybody can be a 
winner! You just have to try!” versus “You can do well but 
don’t get ahead of yourself. Excellence is an earned title 
and there’s always room for betterment.”

So the culture war wages on and my jury is out on whether 
to tzaddik or not to tzaddik, but I’ll leave you with some 
pointers:

1.	The words we say are clues to our children about what 
we value.

2.	In a world where our Jewish culture is threatened, 
choosing a term that has a Jewish feel is another 
opportunity to inculcate our culture in our homes.

3.	When you compliment your children, make sure they 
don’t feel that they are only as valuable as their actions. 
It’s their core value they need to feel we love.

4.	Don’t set the bar too low. Having high aspirations tells 
them we believe in their capacity to grow and become 
better.

 Operation Home Again Rabbi Shimon Apisdorf, Executive Director

Understanding that the five largest Diaspora communities 
left in the world—New York, New Jersey, California, Florida, 
and Pennsylvania—are clustered in North America, and 
recognizing that both the practical and spiritual conditions 
in Eretz Yisroel are dramatically different today than they 
were, not just a century ago, but even thirty years ago, and 
cognizant of the reality that the ground may be shifting 
beneath the feet of American Jewry ‏—‏
Founded in 2021:
 Our mission is to serve as the catalyst and facilitator of 
synagogue and community-based Aliyah, and to initiate a 
new frontier in Aliyah, as part of inspiring a Movement of 
returning Home. 

To date OHA has:
	» Assembled a team of talented and dedicated 

professionals and volunteers. 
	» Assisted the community Aliyah led by Rabbi Nesanel 

Cadle from the U.S. to Afula. 
	» Created our proprietary Mind Map for Rabbinic leaders.
	» Received strong support from numerous Rabbinic 

figures. 
Would you like to know more about how to lead a 
community home, or how to become part of such a 
community? Operationhomeagain.com.
We look forward to working with you, and for you. 
Welcome Home
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The Menorah in the Window 
Rabbi Shmuel Kimche

“I hid this Menorah before the war, and now it’s the 
only thing I have to remind me of my parents…”

The year was 1945. The war was over. Private Winneger 
was a soldier in the US Army stationed in Warsaw in 
order to secure the city and help its residents in any 
way he could. 

One evening, Winneger was on patrol when he saw 
a figure running through a field just outside the 
city. “Halt or I’ll shoot!” The small figure suddenly 
disappeared behind some bushes. Private Winneger 
knew how to do this: he hid behind a tree and waited. 
Sure enough, after 20 minutes he heard a rustle and 
the small figure moved slowly to a spot near the trunk 
of a tree and started digging, not realizing that he was 
being watched by the American soldier.

Winneger slowly advanced toward the figure of the 
young boy. As he pulled something out from the earth, 
Winneger pounced on the young boy. Concerned 
that he might be holding a weapon, he wrestled the 
“weapon” from the young fugitive.

“I hid this Menorah before the war, 
and now it’s the only thing I have to 

remind me of my parents…”

“Give it back! It’s mine!” shouted the boy in Polish. 
Realizing that he was not a threat, private Winneger 
tried to assure the boy that he was among friends. 
The boy, however, didn’t trust anyone with a uniform. 
The kind American soldier looked at the boy, thinking 
about what to do next, when his eyes caught sight of 
what the boy had picked out of the ground. “What a 
beautiful Menorah – is it yours?” The boy didn’t know 
what to answer. Winneger, realizing that the boy was 
scared,  assured him: “I am also Jewish! Listen to this 
‘Shma Yisrael…’”

The boy calmed down. He opened up to the soldier 
about the fact that he had no idea where his parents 
were, and started crying. “I hid this Menorah before 
the war, and now it’s the only thing I have to remind 
me of my parents…”

Over the next few weeks, Private Winneger made 
sure to bring hot kosher meals to the young David and 

watched as the boy got stronger and stronger. The 
soldier’s heart went out to the boy, and the friendship 
blossomed. One day, the soldier turned to David and 
told him, “This morning I received an order to return 
to America, and I was thinking… I don’t see a great 
future for you here in Warsaw. Why don’t you come 
back to America with me? I will look after you, and 
make sure you go to school and find friends. Here you 
have nobody. In America, I’ll help you build a new life!” 

The boy calmed down. He opened up 
to the soldier about the fact that he 
had no idea where his parents were, 

and started crying

David didn’t have to think much. He really had nothing 
but pain in Warsaw, and was glad to leave with 
Winneger to New York – of course, together with his 
Menorah.

Winneger was active in the New York Jewish 
community. A friend of his, a curator of the Jewish 
Museum in Manhattan, saw the Menorah standing 
proudly on the mantelpiece. He called David into his 
office: “David, your Menorah is a very valuable historic 
European Menorah – it should be shared with the 
entire Jewish Community! I’ll give you $50,000 for it! 
Is it a deal?” Back then, remember, $50,000 was an 
absolute fortune!

David went silent. He didn’t want to sell. “I don’t think 
you understand. This Menorah has been in our family 
for 200 years. It is the only reminder I have of my past 
life. I can’t give it away!” No amount of persuading 
would convince David to part with his Menorah. It was 
his, and was not for sale.

Chanukah was approaching, and David was excited. 
They would light his Menorah! For the week before 
Chanukah, David spent his evenings shining the 
Menorah, as his mind floated back in time. Finally, the 
first night of Chanukah arrived. David lit his Menorah 
with joy tinged with deep sadness. The “family” sang 
Maoz Tzur, the song that reminds us all how Klal Yisrael 
overcomes its enemies and how we continue to hope 
for the future.
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And then something incredible happened.

One evening of Chanukah, after they had lit the 
Menorah, David went upstairs to study and Winneger sat 
reading downstairs when there was a soft knock at the 
door. Winneger got up to open the door, not realizing that 
the knock was about to change their lives.

At the door stood a lady. “I... um... was walking down the 
street, and couldn’t help noticing your Menorah... it looks... 
wonderful... would you mind if I come inside to see it?”

Surprised, Winneger replied: “Of course, come inside, it is 
a really special Menorah.” He watched as the lady slowly 
walked over to the Menorah, and started touching it softly 
– whispering something in a foreign language. Clearly, the 
lady was in a trance. 

Quickly, Winneger ran upstairs. “David, come down 
quickly... your Menorah…” David ran downstairs quickly, 
and as he came into the room, the lady turned around. 
“Mama!!!!” the boy shrieked.

“David??... David???” cried the Lady, breaking down in 
hysterical tears. “David!” she shouted as they hugged and 

hugged. “You’re alive! You’re here! I don’t believe it, I don’t 
believe it!!!”

Chanukah was approaching, and David was 
excited. They would light his Menorah! 
For the week before Chanukah, David 
spent his evenings shining the Menorah, 

as his mind floated back in time

The Menorah had finally served its purpose. It had reunited 
mother and Son.

This is a true story, printed in “100 Rabbinic Tales of the 
Holocaust” by David Hoffman (as well as the Olameinu book 
on Chanukah). But the story is also the story of Klal Yisral, 
the Jewish People. Maoz Tzur is our story. We have been 
through exile after exile, persecution after persecution, yet 
we overcome. The lights of the Menorah shine through 
and prepare (as the word Chinuch suggests) for the future 
Ge’ulah.

Learn how to navigate shidduchim, recognize 
local expectations, how to handle the finances, 
and so much more. 

Tuesday Jan 3rd, 6:30PM  אור לי”א בטבת Ramada, Jerusalem

Mothers of young adults in or entering ”the parshah”

JJoin us for a night that will save you time, oin us for a night that will save you time, 
money & frustrationmoney & frustration

https://forms.gle/s3XtTC2XGG4DP5DE8

Sign up here to receive more details
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Kehillah is an organization dedicated to serving the Anglo-Charedi community 
living in Israel. It is active in areas of community, education, and leadership. 

Community. Education. Leadership We welcome your feedback! Please send comments, insights, and suggestions to: info@kehillah.org.il

Two Stories about Brothers  Josh and Tammy Kruger

Our story deals with the holiday of Chanukah. What 
connection could there be between the story of Chanukah 
and our Parasha?

Parashas Miketz deals with the sad story of brothers 
fighting with each other. Yosef had been forced into 
slavery by his brothers. After he discovered them in 
Egypt, he placed Shimon in jail until the others satisfied 
his demands. The brothers struggle at first, but through 
the leadership of Yehuda they succeeded in securing his 
release. The story of Chanukah is also a story of brothers, 
among them a Shimon and a leader named Yehuda. This 
time, however, the brothers were united. Instead of 
fighting with each other, they worked together to fight 
the army of Yavan.

Find the Mistakes!
The silly people in the following story make ten mistakes. 
Can you find them?

In the city of Balagan, on a street named Gevald, lived 
a couple named Mr. and Mrs. Mevulbal. This family was 
nice and funny and very very very mixed up.

“It’s time to light the candles,” called out Mrs. Mebulbal.

“Are you sure?” asked Mr. Mebulbal.

“Yes,” insisted Mrs. Mebulbal. “I can see that 5 street 
lights have turned on outside.”

“I guess you’re right then,” said Mr. Mebulbal, though he 
had already decided that he needs to finish organizing his 
sock drawer before lighting. Once he was done, he came 
downstairs and saw his wife setting up the chanukios by 
the front door.

“I thought I’d put both of our chanukios on this side of 
the door,“ she explained, “because it’s nice for them to be 
right next to the mezuza.”

“Great idea,” said Mr. Mebulbal. “I like how both of 
our Menoras will make bright light if they’re standing 
close to one another. Where is the olive oil? I need to 
check that it has the seal of the king of Israel.”

“Oh I decided it would be better to light with wax candles,” 
said Mrs. Mebulbal. “They’re tall and it will be easier for 
people on the street to see the flames. Besides, I’ll use 
the olive oil to make my famous Pirsumei Pizza for dinner.”

“Great. I see you bought candles guaranteed to last at 
least 20 minutes,” said Mr. Mebulbal. “Please remember 
my custom not to eat Romaine lettuce on Chanukah.  The 
Romans were the one who destroyed the First Temple! 
They’re the enemies that the Maccabees fought on 
Chanukah, remember? And Romaine sounds like Roman!”

Mrs Mebulbal had a good laugh, “You’re very clever! Let’s 
start our meal out here on the front porch. It’s cold tonight 
and the Chanukah lights will keep us warm.”

- The prevalent custom is to light the chanukiya (Menorah) immediately 
after Tzeis Hacochavim (nightfall), the appearance of 3 stars in the sky 
(Kitzur Shulchan Aruch 139:10). Others light following sunset.

-Mr Mebulbal insisted on finishing to organize his socks instead of 
rushing to light the candles when it was the appropriate time. While 
a drawer full of neat socks is wonderful, we are not allowed to delay 
lighting the Chanukah lights once nightfall has occurred (Kitzur Shulchan 
Aruch 139:10).

-One should try to place the chanukiya on the opposite side of the 
doorway from the mezuzah in order to be surrounded by mitzvos (Kitzur 
Shulchan Aruch 139:7).

-If we crowd chanukios together it becomes confusing what night of 
Chanukah it is. Three Menoras placed right next to each other on the 
third night would have a total of 9 candles and that might give the 
impression that it is the last night of chanukah (8 candles + 1 shamash). 
The chanukiyos need to be spaced far enough apart that a person 
walking by will clearly know what night of Chanukah it is (Kitzur Shulchan 
Aruch 139:7).

-At the time of the Beis Hamikdash a flask of olive oil had to have the seal 
of the Kohen Gadol, not the KIng of Israel, in order to be fit for lighting of 

the Menorah.

-Though wax candles are fine, lighting a chanukiya is best done with pure 
olive oil, reminding us of the Chanukah miracle. It would’ve been wiser 
for her to hold off on oil for her pizza dough and to use it for the mitzvah 
of lighting the Chanukah candles instead (Kitzur Shulchan Aruch 139:4).

-The term for spreading the miracle is not “pirsumei pizza” no matter 
how delicious it sounds. It is “pirsumei nisa”. The Mevulbals were correct 
in that lighting the chanukiya outdoors, in sight of passers-by, is definitely 
a great way to do ‘pirseumei nisa’. So they did get something right!

-The flames of the chanukiya must burn for at least 30 minutes

-The enemies of the Jews during the Chanukah story were not the 
Romans! It was the Yevanim! Poor Mr. Mebulbal is confusing the two 
enemies! Also, the story of Chanukah happened during the time of the 
second Beis Hamikdash, not the first.

-We are forbidden to use the candles for any purpose other than to look 
at them. It is therefore not permitted to use them for their heat (Kitzur 
Shulchan Aruch 139:14).

Written in collaboration with Rabbi Yehoshua Pfeffer; le’ilui neshama 
of Frumit Bat Yosef, Edith Nusbaum a”h
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